Chapter Five: The Inter-War Years

The inter-war years form a compact period in the history of New Zealand. During this period, bounded by the first and second world wars, New Zealanders' sense of national identity developed significantly. In the First World War the Dominion's contribution to the war effort on the Dardenelles and in France cost 17,000 lives. After 1916 the commemoration of Anzac Day recalled the war dead and religious ceremonies thus played a part in the development of the Dominion's national and imperial identity.

The first world war disrupted the patterns of politics very significantly. In 1912 the Reform Party under the leadership of W.F. Massey had succeeded in ending the long reign of the Liberals, but during the war representatives of the Liberal Party participated in a coalition cabinet. After the war the coalition was dissolved, and the Liberal Party did badly in the next three elections. Massey remained Prime Minister until his death in 1925. A conservative farmer with an Ulster Presbyterian background, he was prepared to pay attention to the allegations of the Protestant Political Association about the danger of Catholic influences subverting society. Reform Party politics reflected the sectarianism of the provincial towns and country districts. Yet the government did not bow to pressure from the Prohibitionist and Bible in Schools lobbies.

In 1925 another farmer, J.G. Coates, became the Prime Minister, but he proved an ineffectual leader, and in the 1928 general election the former Liberal Party, now renamed United, had a surprise victory, led by the elderly Sir Joseph Ward.

The Liberal campaign included promises of massive new loans to increase the prosperity of the country. Since the end of the war, the New Zealand economy had languished badly. Repatriated soldiers had been promised that they would be able to purchase farms, but many found that they lost their land as a result of financial retrenchment by the lending institutions. The Reform Party had established the Dairy Board in the hope that this would improve farm incomes, but the major problem was the instability of the world economy. Ward's financial proposals were not well-conceived, and he died in 1930 without accomplishing them. His successor, G.W. Forbes, a Canterbury farmer, faced further serious economic problems as the international economic depression caused the collapse of the trade of the Dominion. His party seemed helpless in the face of the national economic crisis, and struggled desperately to curtail the massive budget deficit by cutting government expenditure. By 1933 unemployment had risen to more than 80,000 persons, and the wages of most employees of the state and the private sector had been cut. Social disruption, bitter protests were widespread, and there were riots in the major cities. The United Party government formed a coalition with the Reform Party in 1931, but no new policies emerged from the coalition.

New Zealand churches had played a significant part in the sectarianism of the twenties, and some denominations had evangelised widely in that period. In the thirties the difficult economic conditions caused a crisis of faith for some church adherents, and caused financial problems to denominational organisations. Nevertheless economic depression also played a significant role in the development of the churches, for the associated personal and social problems challenged many church people to express their faith in the context of the debate over political and social priorities. The world war had caused many people to develop an interest in international affairs and the preservation of peace, and this question stimulated some Christians to become deeply committed to the League of Nations and the cause of eliminating war. In the thirties a significant group of Christian pacifists provoked serious debates on the issue, especially among younger church members.

It was the depression which remodelled the shape of New Zealand politics, and gave a unique opportunity for the rise of the Labour Party. This party had been established in 1916 as the political arm of the local Trades and Labour Councils and the United Federation of Labour. In the war the formation of the Coalition had left Labour in the privileged position of the official party of opposition. It was not until the mid-twenties, however, that it broadened its policies so that they might appeal beyond the relatively small numbers of unionised labourers. As Labour broadened its appeal, it lost its early reputation as an anti-Christian group, and men like the Anglican Walter Nash and the Catholic Bob Semple helped to offset the image of unbelievers like the leader of the party, H.E. Holland. The Labour philosophy was not simply socialist. It was influenced by the New Zealand welfarist tradition, by ideas of monetary reform, and by internationalism. Many of these ideas had a significant appeal to church people who had become concerned about the need to give a higher priority to human than to economic needs. The election victory of Labour in 1935 was therefore hailed by many church people, and inspired many to continue to press for churches to engage in serious social thinking.

Michael Joseph Savage and the other members of the first Labour cabinet became legendary, for they were able to take advantage of the recovery of the world economy, to bring about rapid economic recovery in the Dominion by means of unorthodox financial measures. As soon as finances permitted they sought to reform the social welfare system, and the 1938 Social Security Act, while it built on earlier foundations, became the pillar of the welfare state thereafter. In foreign policy Labour proved an ardent supporter of the League of Nations, but despite the earlier pacifism of some of its members, it recognised the necessity of an army. Most internationalists were led to identify with British policy as German expansionism became more evident, and the Prime Minister announced New Zealand's entry into the war with the words, "where Britain goes, we go". The second world war caused less disruption to the physical and social life of the Dominion than the first world war, but it did have profound effects on the place of New Zealand in the world. In December 1941 the British ships defending Singapore were sunk, and the Japanese attack on Pearl harbour drew the United States into the war. Thus New Zealand defence became an urgent issue, in which the great powers took an interest. The government established an external affairs department, for the first time acting independently of the United Kingdom. Thus in this period New Zealand political and social life gained a new sense of seriousness and responsibility. It is within this context that developments in the churches must be evaluated.

I. THE RELIGION OF THE COMMUNITY
By the inter-war period, the churches had settled into a particular role in New Zealand society, accepted and even respected by most people, and behaving as the religious representatives of the community. They assumed that most New Zealanders were in some sense adherents of the Christian faith. The assumption underlay most of the church life of the period, but it is essential to establish how true it was. Accuracy in this field is not easily attained. Two sorts of statistics may be used; statistics of adherence of individual New Zealanders, and statistics relating to the strength of the churches, usually collected by the denominations (although until 1926 the official census also measured church attendance). The adherence statistics for the period (see 5.1) should be compared with those of the earlier period. (See 4.1) These figures provide evidence of a slight decline in the willingness of New Zealanders to declare adherence to Christian denominations, although in fact it was only the larger Protestant denominations which suffered a decline in adherents, and their numerical level of adherents continued to rise. It is unfortunate that during the depression and war years the work of the Department of Statistics was curtailed, and there was no census for the years 1931 or 1941. In these years the absence of statistics makes it more difficult to establish patterns of religious change.

Statistics are available for church attendance and membership of some Protestant churches during these years, although these figures were volatile and more variable in meaning from denomination to denomination. They can be supplemented for the years 1916, 1921 and 1926 by the census church attendance figures. (See 5.2) The decline in church attendance may have been a decline in the frequency of church attendance rather than of numbers of people in contact with the church.

Nevertheless there was some concern expressed at the time about the patterns of church involvement. A heightened distaste for "nominalism" may be a partial explanation for these concerns. The Anglican ministers' bitterness about the church being "used" for baptisms, weddings and funerals (see 5.3) is a complaint not reflected in declining communicant figures. (See 5.2) The Catholic church seems not to have suffered from any decline in mass attendance in the period. Yet two thirds of Catholics seem not to have fulfilled their weekly mass obligation, and because the number of local people seeking a vocation in the priesthood and the religious orders was low, the church was dependent on priests and religious from Ireland. Bishop Liston regarded this as evidence of the weakness of the church. (See 5.4)

Immediately after world war one the Methodist church became acutely aware of a decline in levels of participation in its church life. Methodism traditionally had been characterised by high levels of church involvement, and found it difficult to comprehend the concept of "nominal Methodists". In 1922 its connexional secretary, the Rev. M.A. Rugby Pratt, chaired a Conference committee which carefully analysed the problems of the church, and concluded that the problems had a social explanation. In 1923 the Methodist Conference adopted an important resolution which summarised Pratt's analysis. (See 5.5) The suggestion that people had become less interested in religion was echoed by many other people, including the editor of the Presbyterian magazine, the Outlook. (See 5.6) Oliver Duff reiterated the view that the New Zealander was a rather irreligious species in a book published by the government as part of the centenary celebrations of 1940. (See 5.7) It should be recognised that despite the air of detached description in this extract, the writer had abandoned thoughts of entering the Presbyterian ministry because of intellectual doubts, and therefore he writes with some degree of partisanship.

Yet religion was not altogether neglected in New Zealand life. After the first world war religious ministrations became very important in enabling New Zealand people to remember the impact of the war. On 25 April 1916 services were held in various places in New Zealand to commemorate the toll in human lives of the landing at Gallipoli the previous year. Such services were attended by very large numbers of people, and after the war sombre commemorations of those who had made the "supreme sacrifice" were recognised by an act of parliament of 1922 which declared Anzac Day to be "sacred" to the memory of the war casualties. An account of the ceremonies in Christchurch in 1921, at a time when there was strong agitation for legislative recognition of the day, reflects the religious significance of the services. (See 5.8) They were perhaps something akin to what some American sociologists have termed "civil religion", the religion of the state, although at this period the morning services were organised by individual churches, and it was the afternoon ceremony which was organised by civic authorities, who invited clergy of various denominations to participate. The commemorations used Christian language in speaking of the vicarious sacrifice of the soldiers; evidence that religious tradition remained strong in the Dominion.

Moreover when, a few years later, radio broadcasting became an important means of communication, church services formed a well-accepted part of its programmes. A number of churchmen held regular services "on the air", most notably "Uncle Scrim", C.G. Scrimgeour, who with "Uncle Tom" Garland formed a "radio church", the Church of the Friendly Road and drew very large listening audiences. Scrimgeour later became Controller-General of the Commercial Radio stations at the request of the Labour government. In the late 1930s a committee of church and broadcasting representatives was set up to supervise religious broadcasting, because the potential of radio to extend religious participation was recognised. A former General Treasurer of the Presbyterian church, W.J. Comrie, pondered whether these religious opportunities were in fact an advance. (See 5.9)

Comrie was concerned that this new pattern of religion was weakening the church. During the depression years there are reports of a religious crisis among those who felt that their faith had not tided them over difficult circumstances. The churches struggled in those years. People out of work were too embarrassed to attend services, and the level of financial support fell so far that some ministers could scarcely be paid. The Moderator of the Congregational Union, the Rev. Harry Johnston, knew just how serious the problem was for his small denomination. (See 5.10) Yet at the same time the denominations were able to justify themselves as useful in the community, and a defensive newspaper report suggests that the churches gained a fresh motivation in those years. (See 5.11) In the years of the second world war the churches rediscovered a further role. The patterns of church involvement and of the role of religion were changing over the period, but short and long term trends are not easily distinguished.

DOCUMENTS 5.1-5.11
5.1 Census figures of Religious Adherence, 1916-1945
The figures for 1916 and 1921 are exclusive of Maori; after 1921 they include Maori. Below each raw figure it is expressed as a percentage of the total population.


1916 
1921 
1926 
1936 
1945

Denomination

Anglican 
459021 
514607 
575731 
625618 
634364 


42.9% 
42.22 
40.89 
39.75 
37.27 

Presbyterian 
260659 
299545 
331369 
368970 
376602 


24.36 
24.57 
23.53 
23.44 
22.12 


Catholic 
151605 
164133 
181922 
206587 
230819 


14.17% 
13.47 
12.92 
13.13 
13.56 


Methodist 
106024 
112344 
125278 
126755 
137755 


9.91% 
9.22 
8.90 
8.05 
8.09 

Baptist 
20872 
19926 
21979 
24735 
27533 



1.95% 
1.63 
1.56 
1.57 
1.62 


Brethren 
9758 
11055 
12980 
17441 
18868 



0.91% 
0.91 
0.92 
1.11 
1.11 


Ratana 
 
 
11760 
16798 
17945 



 

0.84% 
1.07 
1.05 


Salvation Army 
10004 
11591 
12284 
12647 
13300 


 
0.94% 
0.95 
0.87 
0.80 
0.78 


Mormon 
315 
443 
4060 
6002 
7798 


 


0.29% 
0.38 
0.46 


Church of Christ 
9249 
8640 
8011 
11249 
11406 
11937

 
0.86% 
0.71 
0.57 
0.72 
0.67 
0.62

Congregational 
8221 
7977 
7288 
7186 
6416 
6824

 
0.77% 
0.65 
0.52 
0.46 
0.38 
0.35

Seventh Day 


Adventist 
1534 
2224 
2957 
3895 
5084 


 
0.14% 
0.18 
0.20 
0.25 
0.30 


Ringatu 
 
 
3872 
5155 
5244 
4970

 


0.27% 
0.33 
0.31 
0.25

Lutheran 
3530 
2736 
2531 
2547 
2145 
3309

 
0.33% 
0.22 
0.18 
0.17 
0.13 
0.17

Hebrew 
2341 
2380 
2602 
2655 
3470 
3661

 
0.22% 
0.20 
0.18 
0.17 
0.20 
0.19

No Religion 
4184 
3919 
3217 
4654 
11313 


 
0.38% 
0.32 
0.23 
0.30 
0.66 


Object 
25577 
38591 
65778 
75537 
133431 


 
2.33% 
3.17 
4.67 
4.80 
7.84 


Total population 
1099449 
1271668 
1408139 
1573810 
1702298 


 (Source: Department of Statistics, Census of Population and Dwellings, vol.3, Religions of the People, for the respective years. In 1956 vol.3 also included figures inclusive of Maori from 1926. The percentages represent the denominational figures as a proportion of the total population, or (for 1916 and 1921) the pakeha population.)

5.2 Denominational Involvement

ANGLICAN 
CATHOLIC 
PRESBYTERIAN 
METHODIST 


Census 
Adult 
All ages


communicants 
attend 
attend 
members 
attend 
members

1914 


75511 
41080 
81713 
22226

1915 


76420 
41802 
81002 
22503

1916 

 
75631 
42007 
79082 
23563

Census 
54964 
53907 
60781 
41968

1917 
 

74711 
42167 
78772 
22953

1918 
 
 
75404 
42704 
77156 
23388

1919 
40551 
 
74479 
42362 
76601 
23046:

1920 
39553 

74086 
41988 
72394 
22612

1921 
39475 
 
75995 
42263 
73692 
22819

Census   57737/120031   58861/92528    60320/107466            43006/66445

1922 
 
 
78507 
43860 
73205 
23451

1923 
 
 
78287 
44973 
73239 
23491

1924 
adult Easter

79947 
46287 
73514 
24034

1925 
32240 
 
81421 
47683 
73613 
24017

1926 


81769 
48869 
72609 
24241

Census 
 58710/140182     55248/91527     64566/114837            34329/61527

1927 
40057 
 
83515 
50776 
72565 
24395

1928 
 
 
83869 
52121 
70985 
24543

1929 
42302 
 
81698 
51980 
71026 
24429

1930 
 
 
80567 
51794 
68570 
24629

1931 
39490 
 
79753 
52755 
68522 
24651

1932 

 
79520 
53785 
 
25390

1933 
45229 
 



25401

1934 
 
 
78436 
54740 
 
25678

1935 
42516 
 
77158 
54516 

25408

1936 

 
80663 
54417 

25193

1937 
45622 
 
82335 
54798 
 
25339

1938 

 
80572 
55029 
 
25192

1939 
46330 
 
81739 
54890 
 
25393

1940 
 

84231 
55317 
 
25308

1941 

 
83981 
56166 
 
25309

1942 
 
 
81655 
56920 
 
25706

1943 
 
 
80355 
56978 
 
25377

1944 
 
 
80659 
57700 
 
25315

1945 
 

81462 
58550 
 
25460

(Source: Census figures as for 5.1; Anglican figures from PGS, Presbyterian from PGA; Methodist from MAC.)

5.3 Anglican Comment on Church Involvement

... the strictures of the Vicar of Ashburton, the Rev. J.F. Feron, on the "dead-heads" of his parish - "the people who do not come to church, who will not pay, and who expect the same consideration as all you good people," as the exasperated vicar put it. But better was to come. After declaring that it was a miserable position to be in to have to send the vestry out cadging subscriptions from those who never showed up at church, Mr. Feron added, "For my part, I would rather tell them to go to hell." Picturesque language from clerical lips, but justifiable. ...

An ample field for discussion is offered by Mr. Feron's observations. His forthright denunciation of certain people among his own flock applies equally to multitudes of lay folk all over the country whose dishonest indifference to their Church, and to what she stands for is more difficult to combat than the honest opposition of some of her active antagonists.

* * *

Surely there can be no people more contemptible than those who use the Church as a public convenience; first for the social charm of a Church wedding, then disappearance until the Church naming ceremony of the infant (not a conscious bringing of it into the Master's Kingdom, mark you, but a pleasant formality), then disappearance again until the parson is called in for a burial.

(Source: Church Chronicle (Wellington Diocese), June 1939, p.243.) 

5.4 Catholic Religiosity
It cannot be regarded as satisfactory that the Catholic Church in New Zealand should be constrained to rely on overseas countries to maintain the numerical strength of its priesthood. Young New Zealand is apparently reluctant in this matter of the special service of God. Whilst this may not indicate any actual lack of faith, it may, and probably does, predicate a certain lack of generosity and of whole-hearted realisation of spiritual values. It is a common enough experience that there are Catholics who never seem to be able to get sufficiently positive in their attitude toward religion. They hold as a matter of course to the fundamentals of their faith, but, in their practice of that faith, they never seem to rise above the abstract. They may be punctilious enough in the observance of certain religious duties: but they seem to regard this as something that is done because it ought to be done - something which is expected of one because it is the recognised proper thing to do. Hence there is often a tendency to dole out one's religious practices in lifeless restricted fashion and from a sense of obligation that never approaches real spiritual generosity. Allowing for exceptional periods and exceptional local conditions, the frequency or otherwise of religious vocations may be considered to be a fair reflex of the spiritual tone of the community. If this be so there is undoubtedly strong reason why Catholic New Zealand should look a little more earnestly into its failure to supply the priests necessary to the work of the Church.

(Source: Month, 15 July 1922, p.3.)

5.5 Methodist Conference Concern about Contemporary Difficulties
We recognise the peculiar difficulties of Christian work to-day, and amongst the causes inducing an alienation from the Church we discern the following:-

(a) 
The fidelity of the Church in the condemnation of sin.

(b) 
A relaxing of moral fibre in the general unsettlement occasioned by war.

(c) 
An increased luxury and self-indulgence, and a busy absorption in the pursuit of material gain.

(d) 
A state of theological unrest; a distrust of the Church as a teacher and a wide-spread belief that we fail to express Christian truth in such a manner as to satisfy inquiring minds.

(e) 
The groundless belief that modern science has discovered new ways of explaining all the facts of Nature without adopting any definite belief in a Creator.

(f) 
The suspicion that the Church does not breathe the spirit of the modern age; that she is the bulwark of the privileged classes; that she seeks to provide a religious basis for the existing social order and is deaf to the appeal for economic justice.

(g) 
The false assumption that responsibility for failure to prevent war is upon the Church, and the inference drawn therefrom that the Christian Gospel is inadequate to the solution of world-problems.

(h) 
The widening opportunities for woman to express her social instincts outside the Christian Church.

(i) 
The overflow of Christian activity into non-church channels, in which men find manifold opportunities for humanitarian service.

(j) 
The undue dissipation of Ministerial energies in routine tasks that devitalise for Spiritual functions.

We appeal to our workers to make existing conditions afford occasion to give new fire to enthusiasm and to stiffen the will for fresh conquests in the Redeemer's name.

(Source: "Resolution on the Work of God", MAC, 1923, p.70.) 

5.6 Presbyterian Comment on Religious Attitudes
Can it be truthfully said of [people] that religion is their supreme interest, that it is reflected in every word and deed, in all their affections and actions? - in a word, that it is so integrated into the system of their lives that apart from it they are nothing? ... The evidences that religion is the dominant motive in our Christian civilisation are sadly lacking. ... Generally speaking, the religious interest is episodic and residual, there is a place for it in most men's lives but that place is peripheral rather than central.

(Source: Outlook, 15 August 1932, p.9.)

5.7 Religion in New Zealand in 1940
... When you enter a church you do not get the impression that zeal for God's house is eating us up. Congregations are small, collections very small, and a majority of those present are not young. Though there has been a noticeable change in all these respects during the war, only a blind man could suppose that most New Zealanders go to church. The proportion who regularly go is smaller than it has ever been in our history. But religious is as religious does. We still go to church to get married. We go to get buried. We have our children christened. We swear by God and the Bible. We turn back to religion in sorrow and in trouble - as anyone will see who watches the growth of congregations during war, examines the origins of religious movements outside the churches, follows the public notices in the newspapers, or listens to the multitude of counsellors on the war itself. Even if war had not come, religion would have kept our waggon hitched to a star. It would have gone on building churches and schools and hospitals and orphanages, maintaining through all its lapses and failures the dignity of man, preaching (and generally practising) charity. For although the pace had slackened, there was no indication at all that the impulse was coming to an end. Religion was the only force still strong enough to take bread on the way to our mouths, shillings on the way to our pockets, indulgences woven into the very fabric of our lives, and convert them into brick and stone and good works. Forces that work miracles before our eyes are not social, political, or economic. They are however Christians of great confidence who see in the Oxford Group movement and national days of prayer, in the practical Christianity of Rotary, or in public calls to national repentance, signs of a wholesale return to faith, and who believe that we shall again see the day when an unbeliever will be pointed out in the street.

(Source: O. Duff, New Zealand Now, Wellington, 1941, pp.35-36.) 

5.8 Anzac Day in Christchurch in 1921
Anzac Day, set apart as a day of peculiar sanctity in commemoration of the imperishable achievements of the New Zealand soldiers in the late war and of the sacrifice of the slain, received a fitting observance in the city and district yesterday. All business was suspended for the day, and only essential work was carried out. From many staffs flags flew mast-head high, the idea being that the day was one more for exaltation than depression. Special services, attended by crowded congregations, were held in the Cathedral throughout the day, a big military parade and combined service - the principal act of commemoration for the day - took place at the King Edward Barracks, which also contained an overflowing assemblage, and the Boys' High School conducted a special service for their soldier members in the Canterbury College Hall in the evening.

* * *

The service opened with the playing of Chopin's "Funeral March," the vast audience standing whilst this impressive composition was sympathetically interpreted by the combined orchestra and band. The hymn "God of Our Fathers" (Kipling) followed, the gathering joining very generally in the singing. Prayer was then offered by the Rev. W. Ready.

The Deputy-Mayor said that in the absence of the Mayer he deemed it an honour to preside at such a magnificent gathering.... He sincerely trusted that if Anzac Day was not going to be held as a holy day, it would be done away with. The Government had gone so far as to say that it should be equal to a Sabbath day: he wanted to see that carried out to the letter and made a Sunday; unless that were done, it would not be the success it should be. He sincerely trusted that when the matter was reconsidered this would be done, and Anzac Day be made a day when they would meet to do honour to those who laid down their lives for them during the war.

(Source: "Anzac Day. Yesterday's Observance", Press, 26 April 1921, p.6.)

5.9 The Retired Presbyterian Treasurer on Church Policies
Questions relating to church progress and policy are not easily answered. We see but a very little part at a time. I think that the wireless has a tendency to lessen churchgoing; it at least furnishes an excuse for non-attendance. On the other hand it may bring the Divine message to those who otherwise would seldom hear it. I think too that speaking generally preaching might well be more evangelical, but here again there is another side and it is not wise to speak too positively. Peace with God should not be less stressed than peace among the nations; sometimes it is less so.

(Source: Alexander Turnbull Library, Comrie, William J. Papers. MS Papers 11, folder 12, W.J. Comrie to W.H. Rose, 6 February 1936.) 

5.10 Moderator's Report to the Congregational Union
The difficulties of our Churches, in common with the Christian Church as a whole, seem to increase year by year. It is therefore with the deepest gratitude that we acknowledge it is by Divine help we have been sustained in our tasks. It would be folly to close our eyes to the disturbing effects of the five years of commercial depression. The financial strain, that has become easier in the business world, is still keenly felt by the Churches, for religious and philanthropic agencies, dependent upon the free-will gifts of the people, are usually the last to feel the rising tide of economic prosperity. To maintain our work at full strength has been a severe task upon the loyalty of those with the work at heart. We are, however, confident that our Churches have striven earnestly and with a considerable measure of success to maintain their efficiency.

(Source: Congregational Union, Yearbook, 1936, p.50.)

5.11 A Newspaper Account of the Churches
... If the foundations of Institutional Christianity had weakened, it might have been expected that the economic upheaval would have brought some religious bodies at least very near ruin. On the contrary, they have emerged triumphant over difficulties, with a record of greater and still increasing usefulness, both spiritually and materially.

A great deal of desultory criticism of churches and clergy comes from people who have never taken the trouble to find out what religious bodies are doing. Perhaps the commonest misconception is that a church exists chiefly to perform charitable work, and particularly to look after the material welfare of people outside its own membership. Good works are an essential element in Christianity, but not the whole of it.

* * *

As a matter of fact, the churches do much more charitable work than their critics acknowledge, or are even aware of. It is no reproach to them that a great deal which once rested on their shoulders has now been taken over by the community as a whole. No better example of the Christian leaven at work can be found than the enlightened public conscience which has led the population of New Zealand to tax itself so heavily for unemployment relief. The same is true of publicly-administered charitable aid and hospital services.

Yet the churches have never been content to throw all such responsibilities upon the State. In Auckland they care for hundreds of orphans and maintain rescue homes, maternity hospitals and homes for the aged and indigent. In varying degrees all the larger bodies carry on educational work. It is a tendency of the times to delegate direct charity to specialists, and nearly every denomination in Auckland has a central agency for this purpose. Such bodies work in close co-operation, for practical reasons.

* * *

These are changing times, and it may be that the near future will see something like a transformation in church organisation and methods. The advent of broadcasting has taken the voices of preachers into nearly every home and given them audiences of uncounted thousands - who put nothing into the collection plate.

* * *

Sunday schools, it is true, are often carried on under difficulties, but ministers are heartened again and again as they find older boys and girls coming to church entirely of their own accord, perhaps under the influence of some friend of similar age. The steady expansion of the "Nelson system" of religious teaching in State schools by vote of the parents is another sign that the churches' ministrations are really wanted. Parents wish their children to know something of traditional religion so that they may make an intelligent decision upon it when they grow up.

(Source: "Churches Today", New Zealand Herald, 7 July 1934, p.14.) 

II. RELIGION AND POLITICS
The period from 1910 to 1930 has been described as an age of sectarian conflict. Although social conflicts were an important dimension of these tensions, religious debate between Catholic and Protestant were very apparent from the time in 1912 when W.F. Massey, the Ulster Presbyterian, replaced the Catholic Sir Joseph Ward as Prime Minister. Although Massey's Reform Party never publicly described itself as a Protestant body, effectively it was one. In 1917 the Protestant campaign against Catholic influence intensified when the Rev. Howard Elliott, a Baptist minister from Australia, formed the Protestant Political Association (PPA). The Association began to distribute inflammatory anti-Catholic literature, and became convinced that the distribution of this by post was being inhibited by the Post Office authorities. Since the Postmaster General in the war cabinet was none other than Sir Joseph Ward, they alleged that he had authorised the censorship of mail sent to their Auckland Post Office Box. The allegation caused a sensation, and a Royal Commission was set up to investigate the charges. When Howard Elliott gave evidence at the enquiry, his irrational hatred of Catholicism was more apparent than any evidence that Catholics had tampered with the mail of the PPA. (See 5.12) The Royal Commission later uncovered evidence that the military censor did control the mail addressed to the post box, but not for any sectarian reasons. Ward was exonerated by the Commission. Nevertheless his reputation had been damaged, and Protestant feeling played a part in his loss of his parliamentary seat in the election of 1919. Moreover the PPA raised a further sensitive issue when it claimed that Roman Catholic seminarians and teaching brothers were given privileged treatment by Military Service Boards.

Howard Elliott was disowned by the Baptist Union, and the PPA was not regarded as respectable by most Protestants. Nevertheless the Presbyterian Church had a "Protestant Principles" committee, and the great Baptist preacher, J.J. North, repeatedly denounced Romanism. For their own part, Catholics were vigorous in denunciations of the "Protestant state" which they believed was unjust and oppressive. The editor of the Dunedin Catholic weekly, the Tablet, Dr J. Kelly, repeatedly lashed out at the anti-catholic bias he detected in the community and the government. His views were popular among lay Catholics, who were very sensitive to Irish issues after the Easter Uprising in Dublin in 1916. This tension continued after the war. In 1922 the Assistant Bishop of Auckland, James Liston, who was just commencing his long episcopate, gave an address at a St Patrick's Day concert in the Auckland Town Hall. His speech was reported in the newspapers, (see 5.13) and it seemed so anti-British that public Protestant and imperial sentiments became inflamed, and the Cabinet ordered that Liston be prosecuted for sedition. Liston subsequently wrote to the Prime Minister insisting that he was a loyal New Zealander, and when he faced the court he declared that he had been misreported. He was found not guilty, but the jury warned that he had been guilty of a "grave indiscretion".

The Protestant issue was not the only politico-religious issue which convulsed the community. As mentioned in chapter four, the prohibition debate reached its culmination in 1919, when a poll was taken on 10 April to decide if the prohibition case could gain a 50% majority, and then at the General Election in November a further ballot introduced for the first time a third option of "state purchase and control", which subsequently became the subject of a referendum at every General Election. Both campaigns were very fierce. Advocates of the reform based their case on the welfare of the family and the community. Opponents based their case on the liberty of the individual, the financial cost of compensating the liquor industry, and Catholic fears that communion wine would no longer be available. Subsequent public debates over moral and social reforms seemed repeatedly to traverse much the same ground. In the Auckland Town Hall a few days before the first referendum W.D. Lynsar raised the accusation that the churches had no right to interfere in politics. (See 5.14) This view became a popular one, but one should recall that it was made on self interested grounds by a representative of the brewing industry. The 1919 polls showed that the Prohibition cause, although strong locally, was so solidly rejected by soldiers abroad that the balance was tipped in favour of continuance. Thereafter the split in the vote by the presence of the "state purchase" clause weakened the support for prohibition, and the cause slowly declined.

Meanwhile the question of religious education in schools became more prominent in the political arena. While the "Nelson System" of voluntary instruction with the permission of individual school committees and education boards was slowly becoming widespread, the Bible in Schools League preferred to campaign for the formal entry of the subject into the primary school curriculum. In 1925 the League changed its tactics to campaign for prayers and bible readings in school assemblies. A bill to allow "Religious Exercises" came within one vote of adoption in the House of Representatives. The major obstacle was Catholic opposition to further "Protestantism" in schools. So in 1930 the League took the unprecedented step of negotiating with Archbishops Redwood and O'Shea, and terms of agreement were announced by Redwood. (See 5.15) It was planned to introduce a bill to incorporate the agreement, with provision for exemption of Catholics in state schools. However it subsequently became clear that the other Catholic bishops were utterly opposed to Redwood's concessions, and by 1932 Catholic opposition to religious instruction in state schools was again decisive.

DOCUMENTS 5.12-5.15
5.12 Howard Elliott questioned in Auckland Post-Office Inquiry
And do you not think it was an offence to any member of the Roman Catholic Church to say in public the things you are reported to have said there? - No; I do not consider that at all. I consider the right of free speech in things of public moment and of supreme interest to this Dominion.

Quite so - whether you offend Roman Catholics or not? - Quite so; I do not feel under any obligation to consider the Roman Catholics in this matter.

You will admit there are a great number of Roman Catholics serving in the Army? - Quite so.

And you admit there are many Catholics as well as Protestants who may yet be called upon to serve - who are being enlisted? - They are being conscripted for the most part.

When you say that, to whom do you refer? - The Roman Catholics. Then you suggest they are being forced to fight? - Yes.

If that were so you will not, of course, take any part of the blame yourself? - No, for the war has been running three years and I spoke only six months ago.

And you wish to convey to the persons here present, and to His Worship, that the Roman Catholics are not taking any part in the war which you think they should? - I say that very definitely; their own publications prove it.

Then these utterances of yours are designed with the view of stirring up resentment against a class of men who you think are not doing their duty? - I have never said one word in that direction.

* * *

I suggest it - your remarks are calculated to stir up resentment? - I never criticized in one written word or one spoken word, except in regard to their priests and Marists: and where there have been illustrations of Roman Catholics going into the Army and doing valiantly I have been as ready in my appreciation of it.

* * *

You are prepared, then, to stir [resentment] up and increase it? - How increase it? I am out on a great public duty, and the whole of my actions in connection with this matter have been actuated by a sense of public duty, and there are those who agree - there are many thousands in this Dominion who agree I am doing a public duty - there is ample evidence in the formation of the Protestant Political Association.

(Source: Auckland Post Office Inquiry, Evidence, AJHR, 1917, F-8, p.38.)

5.13 Bishop Liston backs the Irish Cause against England
Speaking at the Irish concert in the Town Hall last evening, Bishop Liston said his Irish descent and the position he held in the Church gave him the right to speak to the audience on a subject which interested them all. He said his parents were driven from the country in which they were born and in which they would have been content to live, because their foreign masters did not want Irish men and women peopling their own land, but wished to use it as a cattle ranch for the snobs of the Empire.

He was a native of New Zealand, and loved his country. On this St. Patrick's Day the children of Ireland in every land were gathered by some common impulse to rejoice that at long last they had won some measure of freedom and to hope for a complete deliverance from the house of bondage. A year ago they had lived in hope only. They could not say that Ireland had got all she asked for and all that her sons had died for, but she had got the first instalment of her freedom, and was determined to have the whole of it. (Applause.) The omnipotent hand of God had made Ireland a nation, and while grass grew and water flowed there would be many to fight and even to die in order that God's desires might be realised.

.... It seemed to him providential that the man who had faced the difficulties and carried them so far was there to see that the rulers of Ireland were not duped by England. He referred to the men and women who in the glorious Easter of 1916 were proud to die for their country - murdered by foreign troops. They could not forget these men and women, but in order that their dream about Ireland might come true they could forgive.

Neither at the beginning nor at the close of the concert was the National Anthem played or sung. Instead, at the end of the programme, the whole audience rose and sang "God Save Ireland."

(Source: "Ireland in Bondage", New Zealand Herald, 18 March 1922.) 

5.14 A Drink Trade Representative criticises the Churches
Mr. [W.D.] Lynsar asked who the people were who were insisting that the electors should vote for National Prohibition. There were three sets of people asking for it - the Church, the people who made their living out of such advocacy, and the people prompted by a spirit of revenge. He would issue a warning to the people to see that their Churches did not enter into political questions. The function of the Churches was "to preach the Gospel", and the Churches should be kept to this purpose. Ministers were not the sort of men to give sound advice to the people on political questions. They were too sympathetic, and they had not the business knowledge. Ministers, if they succeeded in stopping the drink, would at once set to work to prevent people going to races, to prevent them smoking. One thing would lead to another.

(Source: New Zealand Herald, 5 April 1919, p.11.)

5.15 Archbishop Redwood's Statement on Bible in Schools
We have stated publicly, over and over again, not only in joint statements made by the Bishops of New Zealand but frequently through the late Bishop Cleary, who was the official representative of the Hierarchy whenever this question came up, that, altogether apart from the question of State aid to our schools, we were willing and anxious that some religion should be taught to Protestant children in the schools. It was provided only that the rights of conscience of Catholic teachers and pupils and of all others concerned were adequately protected, and that Catholics were not obliged to contribute anything toward the cost of such Protestant teaching. Recently, representatives of the Bible-in-Schools League have approached us with the desire to come to some kind of agreement on the matter. The proposals are the outcome of our conversations. If a Bill containing exemptions and safeguards for the conscience of Catholics and of others already mentioned is introduced into Parliament it will not be opposed by me.

I repeat that in adopting this attitude we do not for a moment mean to give up our just claim that Catholic schools are entitled to receive, for the secular instruction given in them, a fair share of the money contributed by Catholic taxpayers towards the cost of educating the children of the Dominion. This claim we cannot in conscience surrender, but any proposals for religion in schools that fulfil the conditions we have so often insisted on for the protection of the consciences of Catholic teachers and pupils, as well as of all others who cannot accept the proposed religious teaching, and which will exempt Catholics likewise from contributing towards the cost of such teaching, will not be opposed by us. To use the words of Bishop Cleary, "The more religion in schools there is, the better we shall like it," and "we will wish our non-Catholic friends God speed in carrying out their proposals."

(Source: "Bible Study. Introduction in Schools", Press, 25 July 1930, p.6.)

III. THE DEVELOPMENT OF LIBERAL THEOLOGY
The period also saw a movement beyond traditional positions. Conscious of the changing social context in which they worked, many clergy began to question the traditional patterns of church life, and the form of the message which the church proclaimed. There was concern among younger members of the churches that forms of services and the content of sermons seemed detached from the real issues in the community. Some evangelicals felt that formal church services needed to be supplemented with informal revival meetings. Others within the Protestant community were of the opinion that the churches should give their attention to "modern issues". During the period the larger Protestant churches tended to become more diverse in their theology. Although their strong evangelical heritage remained, many of the characteristic emphases of that tradition were subtly reworked.

It was the Methodist church which changed most markedly. It experienced something akin to a crisis of identity, and there were intense discussions about the renewal of congregations and the restoration of the church's impact in the community. Reports to the Methodist Conference of 1921 on the subjects of the welfare of the church, membership and services, and evangelism, all indicated a significant shift in theological focus from Methodism's traditional revivalism. (See 5.16) The church felt it had to recapture "the modern mind".

Within Methodism the discussion of such issues was not conducted at a high theological level. Pragmatism was widespread, and although Dr Harry Ranston at the Trinity Theological Institution was an Old Testament scholar of distinction, the theological training of Methodist ministers was limited. In contrast Presbyterian ministers were given a lengthy theological training at Knox Theological Hall. Consequently the appointment of Dr John Dickie of Scotland to the chair of Systematic Theology in 1909 gave him a major influence in the church. Dickie had been profoundly influenced by Ritschl and Otto, the liberal German writers, and he taught his students a liberal restatement of the evangelical faith. Excerpts from his influential book, The Organism of Christian Truth, indicate the priority on the subjective side of Christianity which he introduced. (See 5.17) In this way Presbyterian clergy were introduced to some themes of European theology. The New Zealand Journal of Theology published from 1930 to 1935 made the "crisis theology" of Karl Barth known to clergy, although it did not gain a large following.

The most vigorous advocates of liberal theology were ministers and laymen who had been university students and members of the Student Christian Movement (SCM). In the 1920s its first General Secretary, Donald Grant, encouraged the SCM to become attuned to overseas theological trends, and to play a part in the debates over issues in the context of the university. Since the students quickly came into positions of influence in the church, this theological liberalism influenced many people.

Other clergy continued to receive a more old-fashioned training. Few Anglican ministers paid much attention to theological questions, and the bishops as a whole were rather conservative, still struggling to accommodate Anglo-Catholicism as it belatedly appeared in New Zealand. One exception was the Bishop of Wellington from 1911 until 1936, T.H. Sprott, but an address he gave to clergy at a Diocesan Synod meeting indicates the caution which he thought desirable in theological questions. (See 5.18)

Perhaps the major theological shifts in the church occurred not so much because of the adoption of "modern theology", but through the desire to adjust to local conditions. Certainly one of the most radical revisions of the Christian message was expounded by C.G. Scrimgeour, who had spent only a few months at theological college, but had developed a deep feel for ordinary people through his experiences as a Methodist home missionary, and then from 1927 as a member of the staff of the Auckland Methodist Social Service Mission. Scrimgeour drew large numbers to his Strand Theatre services, and many others listened to his radio broadcasts. The content of these radio messages was replete with homely anecdotes, but lacked any specific doctrinal content. (See 5.19)

DOCUMENTS 5.16-5.19
5.16 1921 Methodist Conference Special Reports and Resolutions
Report of Welfare of Church Committee

The conditions amid which the Church is doing her work are exceedingly acute. The foundations and buttresses of society are being shaken and disruptive forces are gaining new energy. In this hour of crisis the only alternatives before the world are CHRIST and Chaos. The needs of such a time challenge the Ministry of the Church.... [This report was received and adopted by the Annual Conference.]

Report of the Committee on Church Membership and Church Services

It is also our opinion that more attention should be given to the Presentation of Divine Truth. The failure of the Church as a teaching institution has been painfully brought home to us since 1914. There is overwhelming proof that the majority of our people have no clear grasp of some of the simplest fundamental verities of the faith, or those essential doctrinal emphases for which Methodism stands. Many of our perils have arisen from relegating to a subordinate position the teaching function of the Church. The prevailing crude and confused ideas concerning the Bible and the things of the Spirit are fraught with danger. Our duty is to carry the principles of the Christian revelation into the life of to-day; yet the most of our people have no adequate knowledge of what those principles really are. Future progress depends not only upon evangelistic fervour and spiritual feeling, but also upon the clear-headed presentation of the essential truths of revelation, for unless the mind be also satisfied, other appeals will not be permanently effective. Hence the Committee suggests that more importance than hitherto be attached to the ordinary Sunday service as a means of definite instruction. [This report was received.]

Report of Evangelism Committee.

(a) 
While some doubted, it was felt, for the most part, that the great spectacular mission, and even the mission in the Church conducted by an evangelist working in close touch with the Minister, have outlived their day. The non-church goers are seldom reached; the actual permanent good is much less than appears upon the surface, though admittedly some good is done that is not apparent.

(b) 
It is also convinced that in many of our churches it would be more helpful to spiritual development if in our ordinary services the worship side were given more prominence. ... While still regarding the sermon as central, the Committee suggests that all preachers make a much more adequate preparation for other parts of the service - prayers, hymns, readings, etc.

(c) 
The presentation of the message must be modern, taking account of the changing needs and altered temperament of our time. "Damnation with the Cross in the middle of it" - General Booth's earliest gospel - leaves men cold to-day. The infinite love of God in Christ; our Lord in "all the glory of His magnificent robust Humanity"; His hatred of cant and Pharisaism; His attitude to social wrong; His will and His power to perfect all that concerns us - these are the themes that draw men's hearts and satisfy men's needs. [This report was received.]

(Source: "Welfare of the Church", MAC, 1921, pp.49, 51, 53.)

5.17 Professor Dickie's "Organism of Christian Truth"
The permanent and unchanging in Christianity is neither an inerrant book, nor an infallible institution, nor a closed conceptual system, but a self-communication of God to us in the Person of His Incarnate Son. Both the Bible and the Church are God's instruments for the safeguarding and the perpetuation of this communication of Himself to the world. But the Church is in fact effective to its divinely appointed end only in the degree in which it understands Christ and presents Him as the ever-living King and Lord over all; while the Bible has always done its work not as an indivisible, inerrant whole, operating equally in all its parts, but through the power of a self-authenticating religious kernel to impress itself on us as divinely authoritative truth.

* * *

When we speak of a religion as true, we do not mean that everything is true which may be associated with it, however intimately, in the minds of its adherents, or even that everything is true which all or most of them may regard as belonging integrally to their religion. We mean only that those things are true which do as a matter of fact belong integrally to the religion in question, so that it could not function as a religion without them. What we mean therefore by the truth of Christianity is this: that those positions are true which so enter into the substance of the Christian faith that a man must cease to be a Christian when he ceases to hold them.

* * *

By Christian faith we mean here as ordinarily what is called subjective faith. We mean that living and life-giving sense of God's grace and of our dependence upon Him which constitutes the human side of the reciprocal personal communion between God and man distinctive of the Christian religion.

(Source: John Dickie, The Organism of Christian Truth, London, 1930, pp.7, 14, 20.)

5.18 Bishop Sprott on the Nature of Biblical Inspiration

What was the popular theory? It was the theory known as verbal dictation. ... Far be it from me to speak lightly of a belief which multitudes of earnest people have regarded as the essence of Christianity and which may by many such still be so regarded. But in the interests of a younger generation, to whom the theory presents insuperable difficulties, and who, under the impression that it is an essential element of Christian belief, are being alienated from Christianity, something must be said.

* * *

What, then, is inspiration? As we study the Bible - this book written by a succession of writers extending over a thousand years - we find three broad characteristics; an unparalleled consciousness of God, with ever-growing apprehension of His character; a passion for righteousness, with an ever fuller understanding of what righteousness means; a perception of a Divine purpose running through history and that purpose as the realization of the Kingdom of God, with an ever-expanding conception of the nature of that Kingdom, until at last it is seen to be nothing less than the gathering of all moral and spiritual natures in the Universe into one vast unity under the reign of Holy Love. Surely these characteristics are best explained, not by the mechanical suppression of the personalities of the writers, but by the vivifying and heightening of their moral, spiritual and intellectual faculties by the Spirit who is the Giver of life.

(Source: T.H. Sprott, "Religion and the Sciences", from an address to the Diocesan Synod, 1929, in Sprott, Redeeming the Time, Wellington, 1948, pp.240-42.)

5.19 The Religion of the Friendly Road
No one knows more than I that we all strike trouble along life's road. No one appreciates more than I that it is easy to give advice, but really we meet so many along the road who need encouragement, advice and practical sympathy, that I never tire of entreating travellers of the Friendly Road to keep their eyes open for those less fortunate travellers who need just that little act of kindness, that kind word of cheer, which puts new heart into those who find the road heavy going.

"If you can force your heart and nerve and sinew

To serve your turn long after they are gone,

And so hold on, while there is nothing in you,

Except the will, that says to them - 'Hold on!'"

That's the spirit; keep a stiff upper lip; it's a wonderful help, if you will only try. Look up! It is when the lights of earth are dimmest that we can see the most stars. Keep a-goin'! It is when the wheel of our life slows down that it tends to run out of its course. But really, it is far less weary walking in the hilly land of difficulty than in the flat country of drudgery. I think life's little irritations sometimes have big uses, like the irritant grain of sand within the oyster, which starts the pearl a-building.

Yes, my friends, keep a-goin'. You will find the current of your life has this electric property, that even without direct contact it can induce similar currents in lives beside which it flows.

(Source: Uncle Scrim [C.G. Scrimgeour], Talks on the "Friendly Road", [Auckland], n.d., pp.32-33.)

IV. TRADITIONAL TEACHINGS IN NEW FORMS
Not all churches or Christian believers were happy to accept the new liberal theology. Such churches and people did not usually remain ossified in tradition; indeed in some cases they underwent more obvious changes than the liberals. But their changes were in the area of church practice and simplification of traditional beliefs rather than deliberate revision. An important case of this is the Catholic church. Traditional doctrinal emphases remained firmly in place in the church, and there was a strong emphasis on loyalty to the ecclesiastical hierarchy. Catholics continued to limit their involvement in secular culture, and formed their own social clubs and intellectual groups. Pope Pius XI in an encyclical in 1922 had exhorted Catholics throughout the world to defend the Catholic cause by becoming involved in the questions of the day, and to form "Catholic Action" groups to bring this about. In 1935 Bishop Liston of Auckland urged lay Catholics to respond to the papal urging. (See 5.20) He was responding in his own way to the problems of the times.

In a similar way evangelical Protestants were sensitive to the need to re-attract the secular community to the faith. Many of the smaller revivalist and conservative denominations and sects had experienced a slowing of growth from the beginning of the century. The Salvation Army, the Churches of Christ, and the Baptist and Congregational Unions had all experienced this loss of momentum. Some of their leaders believed that only a new infusion of spiritual power and revival could meet the need of the hour. In Auckland in particular several prominent churches were transformed by a vigorous pattern of preaching and promotion. At Beresford Street Congregational Church an Australian, the Rev. Lionel Fletcher, drew enormous crowds to services from 1924 to 1932. A seceder from the Presbyterian Church, the Rev. A.A. Murray, founded the United Evangelical Church. The most notable of these preachers was the Rev. Joseph Kemp, a Baptist preacher in Scotland and America, who accepted a call to the Baptist Tabernacle in Queen Street Auckland and arrived in 1920. Two months later he explained his philosophy to the deacons of the church. (See 5.21) He was very successful, partly because of his willingness to experiment with new approaches.

Kemp's influence heightened the self consciousness of the conservative groups in all the Protestant churches. He introduced interdenominational co-operation, in contrast to the denominational conservatism of other evangelicals, for he believed that by co-operative effort evangelicals could defend the fundamentals of the faith and bring about revival. In 1923 he founded an Easter convention at Ngaruawahia near Hamilton, and this helped to stimulate revivalistic enthusiasm. He also raised the Fundamentalist banner, and established a Bible Training Institute so that young men and women could learn biblical truths without being upset by liberal questions. The BTI placed a strong emphasis on foreign missions, and this became another characteristic of the new evangelicalism.

In the universities the explicitly liberal theology of the Student Christian Movement placed students from conservative churches under pressure. At the urging of English visitors Evangelical Unions were formed in several universities, and in 1936 these Unions combined to form the Inter-Varsity Fellowship. In secondary schools a Crusader Movement was established under the aegis of the English Children's Special Service Mission.

It was smaller denominations like the Baptist church and the Brethren which provided most of the supporters for these interdenominational bodies. They were joined by small numbers of dissenters from the trends in the larger denominations, whose influence in their denominations slowly expanded. In the Presbyterian church the Calvinist confessionalism of P.B. Fraser was developed by the Rev. Thomas Miller into a less polemical evangelicalism. In the Anglican church there was a small conservative evangelical enclave in the diocese of Nelson, but it was the Vicar of Sumner in Christchurch from 1930 until 1946, the Rev. W.A. Orange, who attracted a group of ordinands and students to the evangelical cause. Dr John Laird, the first General Secretary of the Crusader Movement, aimed to encourage the evangelical members of the larger churches to combine loyalty to their churches and warm co-operation with fellow bible-believers. (See 5.22)

This evangelicalism owed something to a widespread desire for a religion which was more experiential. The longing for revival, religious experience and physical healing had particular appeal after the First World War. Some of this led in unorthodox directions, including spiritualism. There was also intense Pakeha interest in the Ratana movement in its early stages. (See above, 3.40-3.42) A large healing mission was conducted in Anglican churches in 1923-4 by an English faith healer, J.M. Hickson, who came with the permission of the bishops. At the same time Pentecostalism was introduced by an English preacher and healer, Smith Wigglesworth. An account of his visit to Dunedin in 1922 conveys something of the sensational character of his appeal. (See 5.23) In Wellington and Christchurch Pentecostal churches were firmly established, and subsequently another Pentecostal healer, A.H. Dallimore, settled in Auckland and founded the Revival Fire Mission.

DOCUMENTS 5.20-5.23
5.20 Bishop Liston advocates Catholic Action
So necessary is it for you, brethren of the laity, to defend and teach the Faith of Christ, so indispensable to-day is your co-operation, that the Pope has invited you again and again, urged you, challenged you, ordered you, to take your share in Catholic Action. You are well aware how all around you the teachings and commands of Christ are so much unknown, or ignored, or derided: you know that there is a drift away from Christ and a well marked tendency to leave our Christian faith out of the public life of nations, its politics, law and economics, out of literature and art, the stage, the cinema and the press. False ideals are held up for admiration, life's sanctities are belittled, vice is portrayed in book and picture without shame, unbelief and blasphemy are spoken openly, and much in our economic systems favours injustices and class war.

You of the laity live in that world, though you are not of it; it is a challenge to you because it is a danger for you and for countless other souls. You have opportunities, not given to the priest, in shop and office and factory, in the world of papers and books, in the realm of fashion, in social and economic and public life, of defending the Faith and showing its values and glories, and thus of helping to win the world back to Christ. The walls of the City of God are to-day at many turns but broken arches. We want to see them everywhere, built up and defended and guarded by you, the soldiers of Christ, and the City itself holy, the Cross above held in honour, and triumphant.

This is the work of Catholic Action to which you, brethren of the laity, are called as surely as you are bound to the duty of your own sanctification. You are asked to share in the apostolate of the Church, to co-operate with Bishops and priests, to give your knowledge and zeal and enthusiasm, your talents and position, to the cause of Christ. He calls you to His service, and that for you is a supreme honour.

(Source: Zealandia, 5 December 1935, p.5.)

5.21 Rev. Joseph Kemp's Proposals for the Baptist Tabernacle
No church can live on its past achievements. This church is rich in traditions but I am sure you will be the last to suggest that we should continue to attempt to do the work which the Lord has put to our hand in the way my predecessors have done it, if it is found that their methods are no longer workable for the present day. We are told in Proverbs 29:18, "Where there is no vision the people perish". Now what is needed is that we should first of all be possessed of a vision of the possibilities of this Tabernacle Church. Are we getting the most out of this opportunity? Is what we are, all that the Lord intended for this people? Has this place, which was put up for the glory of God, reached its zenith in the sparse congregations which occupy but half of the chairs in the building? Does the present spell New Testament prosperity? What I fear is lacking is VISION - Vision which leads to preparation for the blessing of the Lord. The inadequacy of our equipment may be taken as an evidence that we have ceased to expect great things from God....

We are largely "The Church of the Faded Vision" and before we can receive largely from the hand of the Lord we must get to the place where we believe He can do great things for us.

I suggest that this church can no longer be the old fashioned church it has been. This is not saying anything derogatory of the former days but simply recognition of the fact that is apparent on the very surface. The Church has become a down-town problem and if we are to maintain our own in the city we must adapt our methods to the altered conditions. For my own part I would like us to have here "The Church of the ever open Door".

(Source: Auckland Baptist Tabernacle, transcript, "Suggestions for the officebearers meeting", 20 October 1920.)

5.22 John Laird's Report to the Crusader Council
Denominational feeling in New Zealand is undoubtedly strong and this is of course to be deplored. We look to such agencies as the Pounawea and Cambridge Conventions to build up an attitude of mind among Christian people which will free them from denominational prejudices, but such growth will be very slow and cannot be relied upon as a present basis of the work. In the meantime if we are to gain access to the young people of school age it will be necessary to win the respect and to some extent, at least, the confidence of the clergy, Ministers, Headmasters and parents. In order to do this the movement will require to be on terms of goodwill with the Churches or the confidence of the Headmasters and parents will not be gained. For this reason we feel that the movement should not associate itself with any one denomination, and that as far as is possible there should be a bias in favour of the evangelical sections of those Churches which hold the allegiance and respect of the great majority of the nominally Christian public. At the present moment however the impression is abroad, and is not altogether without foundation, that the Crusader movement is being run by two bodies of Christians [the Baptists and the Brethren] in the Dominion, neither of which are popularly supposed to be such as would be able to contribute helpfully, to say the least, to the spiritual needs of Secondary Schoolboys and Varsity students.

In view of these considerations I feel that if a Church of England clergyman were appointed as the official representative of the movement ... a big step forward would have been taken.

(Source: Scripture Union Archives, Wellington, "Report of John Laird to Crusader Council", Crusader Movement Minutes, 8 June 1931.)

5.23 A Pentecostal Mission in Dunedin
A "Star" reporter visited Burns Hall this morning and witnessed unusual scenes - scenes which aroused mixed emotions. Even the sceptics - and there are many - who ridicule the unorthodox methods of those so-called "faith healers," such as the Maori prophet Rua, must be more or less impressed by results.

* * *

The preliminary hymn singing was indulged in, and a noticeable theory was the apparent necessity for the constant repetition of certain lines or refrains, such as "All things are possible to Thee." This doubtless was done as an exercise on concentration. To the neutral individual, however, it was a little monotonous, especially when the singers got to the stage of slurring the line into "All things are possybull to Thee." However, that stage passed, and an interval of prayer followed, a man and then a lady in the audience leading. The lady's supplication was very earnest, and was made with uplifted hand and accompanied by exclamations, staccato and long drawn, from others. All this was in the stereotyped revivalist style, and faintly resembled the scenes we read of in stories of old Calvinist days.

After Mr. Roberts (the secretary to the mission) had made certain announcements and declared that Mr. Wigglesworth was not in the ordinary sense a "faith healer," the missionary himself came forward, and the anointing of handkerchiefs began. This was more or less of a private ceremony, expeditiously performed by the official group at a table in front of the stage.

Then the little sufferers were brought along, a lady announcing the complaint or disease from which each was suffering. Mr. Wigglesworth thereupon placed his hands on the child's head, offered a prayer for help from Jesus, and stroked the affected part. In some cases where, it would appear from the substance of the supplication, the evil spirits had got a firm hold, he exhorted Satan in almost fierce tones to "come out of it." And, so far as the reporter could see, the spirit did depart, and depart swiftly (there was no waste of time, each case occupying but a few seconds), and the deaf heard and the dumb spoke. In other cases the evil one appeared to hold grimly on, for there was no obvious alteration in the patient's state as he or she was taken away; crutches were still necessary, and the look of pain remained. But it was explained that cases were sometimes only begun at the first application, and the subjects gradually became better until quite normal again. There was no roughness, though a certain brusqueness of tone was evidently necessary in some instances to scare the evil one.

* * *

... However, there it is. The sceptics may explain; the faithful may argue. Something was done, and something left undone. If one cure was really affected, was it not worth while? The power of thought, of suggestion, of magnetism, of faith, or whatever, has hosts of believers.

(Source: "The Hell of Disease", Evening Star, Dunedin, 20 June 1922, p.6.)

V. THE ECUMENICAL MOVEMENT
There was a genuine element of lay ecumenism about popular evangelical movements. Yet it was not these movements but the drawing together of leaders of the denominations which led to the emergence of a strong ecumenical movement in the period. The leaders of the Protestant community had gradually developed a common outlook, and rejected proselytising as unhealthy and unsuccessful. The Methodist, Presbyterian and Congregational churches once again discussed the possibility of closer co-operation and organic union from 1918 to 1922, and held further discussions in 1930-1933 and from 1939 onwards. Church leaders recognised that a significant proportion of their laity were opposed to union, and this prevented any sudden mergers. The Moderator of the small and liberal Congregational Union, the Rev. Harry Johnston, explained to the annual conference of the church the issues involved. (See 5.24)

The Anglican Church of the Province of New Zealand had traditionally distanced itself from Protestant co-operative ventures. Many Anglicans began to change their attitudes after the conference of Anglican bishops in 1920 issued the Lambeth Appeal, which indicated that Anglicans were interested in church reunion, if it was on the basis of a "quadrilateral" of principles, including episcopal government. Archbishop Julius gave a positive lead to Anglican ecumenism in his presidential address to the General Synod of his church in 1922. (See 5.25) However the insistence upon episcopacy was not welcomed by churches which had traditionally rejected it. Anglicans did not join the discussions between the three denominations about the possibility of union, but clergy and laity of the church were encouraged by some bishops to become involved in other levels of inter-church contact, and gradually a better level of trust and understanding built up.

It was in specialised aspects of church activities that co-operation proved most effective, and not at the congregational level. In 1924 the Council of Religious Education was formed to promote co-operation in Sunday school and Bible Class programmes. In 1926 the great American, John R. Mott, persuaded New Zealanders to found a National Missionary Council. Some New Zealanders became very interested in the growing international ecumenical movement. Several New Zealand churchmen were sent by their denominations to the conferences of the Life and Work and the Faith and Order movements in Europe. The World Alliance of International Friendship through the Churches and these bodies helped to prepare for the establishment of a World Council of Churches, although the World Council was not formed until after the second world war. When the Presbyterian Church of New Zealand sought to affiliate to this World Alliance the consequent correspondence encouraged the formation of a local council of churches. (See 5.26)

In Christchurch there was an unusually ecumenical spirit between a broad range of Protestant denominations. Friendly relationships between the local Anglican Bishop, Campbell West-Watson, a respected Presbyterian clergyman, A.C. Watson, and Methodist and Baptist leaders laid the basis for a conference in April 1941 at which the National Council of Churches was founded. Its original constitution indicates the hopes it entertained for itself (although clause seven was deleted in 1943). (See 5.27) The Anglican, Presbyterian, Methodist, Baptist and Congregational Churches, the Associated Churches of Christ, the Society of Friends and the Salvation Army were the foundation members of the Council.

DOCUMENTS 5.24-5.27
5.24 The Congregational Moderator describes Church Union Proposals
The last matter I bring to your consideration is what is to be our attitude towards Church union.

* * *

This question has again been opened in New Zealand. Sections of the Presbyterian and Methodist Churches have, during the year, voiced the desirability of the Evangelical Churches closing their ranks.

We ourselves in our Assembly in Auckland last year carried a resolution "That on the question of Organic Union we are prepared to discuss the question whenever reopened by sister denominations with the view to the formation of a United Evangelical Church of New Zealand, as for instance in Canada". ... Congregationalists by reason of their distinctive Church ideals, have ever been in the van of movements that make for the healing of Church divisions. Your 1930 Assembly therefore felt that we as a denomination dare not accept the responsibility of perpetuating divisions, when the Witness of Christian Unity would speak to the world, and when the money, the moral power and the Spiritual force expended by three church orders in the same district, would return better results for the Kingdom of God if expended in combination.

I am aware that this question opens a controversial floodgate, and revives the discussions of 1922. The problem to-day is entirely different to what it was. We then talked of Union because we were in a sickly condition, and the question was pressed upon us, "Is Congregationalism worth while." At that time Union was with us largely a matter of convenience.

It is not so, if the question is reopened by sister denominations to-day. We are no longer a sickly people looking for a way of escape. The whole body is in a healthier and more hopeful spirit than has been experienced for several decades. Never have our Churches stood closer together, never been more united, never a keener realisation of their solidarity.

* * *

Union is not near, but the spirit of Union is growing, and when it is adequately forthcoming Reunion will follow easily enough. ... We shall be found ready to heartily co-operate with others, when the other Churches have solved their differences, mean-time we go on consolidating our work, extending our borders, and living up to our slogan "Full steam ahead."

(Source: Congregational Union, Yearbook, 1931, pp.44-45.)

5.25 The Anglican Primate at General Synod supports Ecumenism
For some three centuries we have prayed in a leisurely way, and in the words of one of our noblest Collects, "that God would give us grace seriously to lay to heart the great dangers we are in by our unhappy divisions." Our divisions have been multiplied, our dangers increased, and our slumbers undisturbed. But the dangers are now so menacing that we dare no longer to disregard them. The day of distress is the day of God's opportunity, and wonderful are His ways. The awful revelations of the Great War, the bitter cry of the Native Churches, the practical heathenism of masses of our people, have at last opened our eyes. The prayer for unity is no longer an idle form. Church Councils may hug their traditions, but the barriers are giving way. Of this strong tendency towards union the preparation for the World Conference on Faith and Order furnishes the most remarkable expression. So it was that the Lambeth Conference was led by the Spirit of God to make that noble appeal to all Christian people. ... In New Zealand we have made no great advance. By the courtesy of the General Assembly of the Presbyterian Church an extract from its records on this subject has been sent to me, which I hope to lay upon the table. Without question, we have been brought nearer to one another by the influence of that Appeal. In Christchurch, the Ministers' Association deliberately broke up a flourishing organisation of their own, that they might join with us in an Association for Social Service. The same thing has been done in other centres, and Conferences for prayerful and honest research have been formed in many parts of New Zealand. The Appeal was only published twenty months ago. Who shall say that it has been fruitless? Undoubtedly, the chief apparent difficulty in the way of reunion is that of Episcopal Orders. It appears to many that the proposed acceptance of a Commission through Episcopal Ordination is altogether one-sided. ... It is obvious that many Churches will unite without any such condition, but I am convinced that, whether Episcopal Orders are essential or not, the unity of Christendom demands a Ministry acknowledged by every part of the Church. The universal practice of the Church for more than a thousand years cannot be ignored. Meanwhile, the spirit of the Appeal is a bigger thing than the letter of it. We may find it difficult to make a definite advance, but "love never faileth," we can endeavour to cultivate a kindlier spirit of interest and intercourse with our brethren of other Communions.

(Source: Presidential Address, PGS, 1922, pp.4-6.)

5.26 The Suggestion of a National Council of Churches
We welcomed most heartily the desire expressed in your letter that the Presbyterian Church of New Zealand should be linked up with the World Alliance for International Friendship through the Churches. The way was not very clear to us how this should be done, as one denomination cannot affiliate separately to the World Alliance or the British Christian Council. What really is needed is a Council of Churches in New Zealand on OEcumenical Questions. It would be most useful if your Church could write to the other Churches in New Zealand expressing the desire for the Churches to come together for this purpose.

It may be that some such step will be taken as an outcome of the Oxford and Edinburgh Conferences in connection with the scheme for a World Council of Churches, which would unite under one Council the Life and Work and the Faith and Order Movements. This scheme has advanced a stage through the meetings in Utrecht last month. This would not, I realise, necessarily solve the question of association with the World alliance, for the World Alliance will not be included in the new World Council of Churches, but continue a separate international body, though in close co-operation with the World Council.

(Source: Rev. R.E. Burlingham of the British Christian Council to the Presbyterian Church's International Relations Committee, 10 June 1938, cited in PGA, 1938, pp.119-20.)

5.27 Constitution of the National Council of Churches
Objects and Functions:

(1) 
To establish and maintain close relations with the World Council of Churches, and with all Ecumenical movements within the Christian Church.

(2) 
To act as a distributing centre of all available literature on the Ecumenical movement, and generally to increase the contacts of New Zealand with Church thought and action in other countries.

(3) 
To promote co-operation and the study of existing differences in such a spirit that the underlying unity may become clearer.

(4) 
To facilitate common action by the Churches within the Dominion of New Zealand on all matters where there is agreement or the possibility of agreement.

(5) 
To arrange Commissions as may be necessary, to study matters coming under the heading of "Faith and Order" and "Life and Work". 

(6) 
To call national conferences on specific subjects as occasion may require.

(7) 
To make such statements or pronouncements on issues of importance as may be presumed to express the common mind and judgement of the Churches.]

(Source: Colin Brown, Forty Years On, Christchurch, 1981, pp.272-73. For (7)'s deletion in 1943 see p.274.)

VI. SOCIAL ATTITUDES AND ACTIVITIES
Many nineteenth century clergy had been interested in the broad expression of Christian values in the social context. As the church came to be aware of its narrower role in New Zealand society, it seemed essential for the churches to maintain their credibility by demonstrating that Christian principles were applicable to contemporary problems. The rise of the Labour Party seemed to challenge the church's moral leadership in social issues. Probably most clergy and lay church leaders were supporters of the Reform and Liberal Parties, but a significant cluster of clergy were attracted to the social ideals of the Labour Party. One of the most notable religious socialists was the Rev. Joseph Kendrick Archer, a Baptist minister in Wellington and then in Christchurch. As President of the Baptist Union in 1918 he surprised fellow-Baptists by his address to the Union Conference denouncing the character of Capitalism. (See 5.28) Archer was unpopular with some capitalists, but he served as the Mayor of Christchurch from 1925 to 1931, and was President of the Labour Party in 1928.

Within most denominations men like Archer were something of an exception. However the Catholic church and the Methodist church were both conscious of the large numbers of manual workers within their fold, and each had to come to terms with the Labour Party. In 1919 the Methodist Conference expressed approval of the Labour Party's industrial policies, and in 1922, when the centennial conference recognised the denomination's ailing circumstances, it took a series of corrective steps "for promoting the more extensive influence of the church", including the adoption of a Social Creed, which was thought likely to help Methodism's image among the workers. The Social Creed was remitted for consideration throughout the church in 1922, and adopted in 1923 as "standing resolutions embodying the social declaration of the church". (See 5.29) This creed was an adaptation of a statement by the Federal Council of Churches in the United States of America, and indicated the percolation of "social gospel" ideals among New Zealand clergy.

Other churches were not so willing to take a public stand on social issues. The Catholic church, although not drawn into the hostility which developed in Australia between it and the Labour Party, still regarded socialism with suspicion. The Presbyterian church was silent. In the Anglican church, interest in the issue was centred in the Christchurch diocese, where Bishop Julius had stimulated clerical concern for the needs of labour. (See above, 4.40) In 1919 the local Diocesan Synod studied a report on Industrial Problems which had been prepared by a committee chaired by the Rev. F.N. Taylor. (See 5.30) The diocese agreed to establish a Social Service Board. In contrast in the Dunedin Diocese the second bishop, Issac Richards, advised the Synod that such questions should not be raised in church forums. (See 5.31) The Bishop of Wellington was not so conservative as his Dunedin counterpart. T.H. Sprott in an address to his Diocesan Synod in 1926 tried to bring pressure on the government of J.G. Coates to honour his promises. But the issue at stake was the "Art Union" lotteries, which were already subject to close government control. (See 5.32) This issue was in a more traditional area of church concerns. By the 1920s "religious principles" were less important in such matters as far as the government was concerned, and after 1929 large-scale lotteries were permitted by the government, although the Totaliser Agency Board was not formed until 1945.

It was the depression which persuaded many church leaders that they ought not to remain silent on social issues. A number of denominations had established City missions, and the charitable work of religious orders was well known. As the depression increased these bodies became important in the lives of the unemployed and the poor. Religious orders of sisters were widely respected among the poor of all denominations, and the soup kitchens of the Salvation Army became crowded. The Anglican city missions in Auckland under the Rev. Jasper Calder, and in Wellington under the Rev. Thomas Fielden Taylor were the largest voluntary welfare bodies in their communities, and played a vital role after as state aid for the unemployed was cut. In Auckland the Methodist Social Service Mission grew rapidly under the Rev. E.T. Olds, and in 1930 C.G. Scrimgeour was appointed Missioner. (It was from here that his remarkable ministry, recorded above in 5.19, developed.) His second report received and adopted by the Methodist Conference gives some indication of the opportunities and the financial pressures facing all of the missions. (See 5.33)

The draconian measures which were instituted by the government to reduce its expenditure included the wholesale reduction of wages, benefits and pensions. Many unemployed people were required to work in labour camps. Most church leaders were prepared to express a sympathy for the unemployed which verged on criticism of a very unpopular government. C.G. Scrimgeour commented on radio at the news that unemployed rioters had torn down the fence around his Mission's building to use as weapons to protect themselves from the police. "That's the best use the Methodist Church has been put to in the last hundred years", he said. In 1933 the Conference of his church expressed deep concern over the levels of unemployment. (See 5.34) The Presbyterian church debated the issue in 1932 at the instigation of its Public Questions Committee, and resolved that unemployment relief was "quite inadequate".

In the context of such immediate problems, many churchmen, like many ordinary New Zealanders, felt the need for more than short-term palliatives. The swing to the Labour Party seems to have occurred as much among church people as others. It was a gradual process. The Catholic hierarchy were reluctant to shift their stance, fearing that the Labour Party would undermine their influence among the workers. In 1931 they issued a Pastoral Address about the depression, which typically reiterated some themes of Leo XIII's papal decree, "Rerum Novarum", and they combined criticism of the existing economic order with a call for conservatism and generosity. (See 5.35) At the very time when the bishops made their statement Pope Pius XI was preparing a new encyclical, "Quadragesimo Anno", which took a new approach to current social philosophies. This encyclical did not receive much publicity in New Zealand.

Anglicans remained cautious in the area of social thinking. The General Synod of 1934 rejected a resolution which criticised government handling of the unemployment problem. However, although not willing to criticise the government, General Synod did adopt a resolution moved by Archdeacons Kenneth MacLean and F.N. Taylor which called for a reform in the social order. (See 5.36) The Methodist church was more committed to practical social reforms. The resolution on unemployment (see above, 5.30) showed the attraction of socialism and of "Douglas Credit" or social credit ideas to many Methodists. If these ideas seem incompatible, the first Labour government itself tried to combine them. Surprisingly the Presbyterian church went even further than the Methodist church in proposing social reforms. An Economic Committee was established by the 1932 General Assembly of the Church, and its second report which was made to the 1934 General Assembly is a radical document. (See 5.37) When the report was presented, a rather vague resolution was replaced by a strongly worded criticism of the existing social order. (See 5.38)

With the election of the first Labour government in 1935 and the gradual recovery of economic conditions, to some degree the radical voices in the churches lost some of their motivation. However among young people intense enthusiasm for social questions remained, and surfaced in Bible Class and Student Christian Movement conferences. Moreover the enthusiasts for ecumenism often had a strong commitment to social reform, and they hoped that the churches would combine together to exercise a stronger influence on government and society. One of the first decisions of the National Council of Churches was to organise a "Campaign for Christian Order in New Zealand", which it was hoped would serve as a new model of co-operative evangelism, and also help to influence post-war reconstruction. A calendar of sermon themes, public meetings and publications was organised for the years 1942 and 1943. However the Campaign lacked any sharp message, and consisted largely of reiterations of the conclusions of the European Life and Work conferences. A Methodist account of the campaign indicates its high ambitions. (See 5.39) In 1943 the NCC at the request of its members removed from its constitution the clause empowering it to comment publicly on behalf of the churches. (See above, 5.27, clause 7.)

The churches continued to be particularly vocal on issues of personal morality. The debate in the mid thirties over the number of deaths caused by back-street abortionists was one in which there was wide interest, and a committee of inquiry reported to the government on the issue in 1937. It was the kind of moral issue which aroused the concern of the conservative public. Fear that New Zealand's population would decline, the propriety of making contraceptives readily available, and the problem of controlling back-street abortionists provoked comments from most churches. The resolution of the Congregational Union gives an indication that some churches had abandoned any "Victorian" embarrassment about sexual issues. (See 5.40) In the long term a significant change was occurring in the social attitudes of the churches, even thought this development was not uniform or linear.

DOCUMENTS 5.28-5.40
5.28 J.K. Archer denounces Covetousness to the Baptist Union
Covetousness is my topic. It is frightfully commonplace, as much so as the weather, or the Kaiser, or the Coalition Government. Like each of these, however, it vitally affects our existence.

* * *

This is true in regard to home conditions as conditions on the Mission Field. It is as true of the extremes of wealth and poverty which exist side by side amongst us, and are becoming more pronounced every year. Poverty is un-Christian. So is wealth. Both are the offspring of covetousness.

* * *

... In us. therefore, covetousness may be slain, and should be. It may be slain instantly, and forever. ...

... It would be practicable for us, if we were not too blinded by greed to see that any capacity which God has given us. even the capacity of trade organisation, is for service, and not self-enrichment. The real Christian desires no privileges, no favours, no monopolies. He is prepared to throw in with the common ruck, and share and share alike with them.

* * *

We must take the machinery of government out of the hands of the robbers. We must cease sending them to Parliament. We must transfer from private to public hands the business of producing and distributing the necessities of life. We must organise society on the basis of mutual aid instead of mutual plunder. We must replace competition by co-operation. Prayer will not produce the change. Some devils cannot be cast out by prayer. ...

Votes alone can deal with them. Politicians laugh at prayers; but they tremble at votes. Parliaments are made by votes, and economic conditions are made by Parliaments. It is up to Christians in general, and Baptists in particular, to lead a movement for the consecration of the ballot box to Christ and humanity. That is the essential meaning of democracy, and we are essentially democratic. ... The glorious Anabaptists, long misunderstood and misrepresented, were our ancestors. Thomas Cooper, the superb Chartist, who was jailed for humanity's sake, was our kinsman.

(Source: J.K. Archer, Covetousness, Presidential Address delivered at the Annual Conference of the New Zealand Baptist Union, Christchurch, 1918, pp.1, 10, 15-16, 18-19.)

5.29 Methodist Social Creed
Recognising that great changes are necessary to bring society within even measurable distance of the Christian ideal, and desiring to make our position clear to all classes of the community we declare that the Methodist Church stands for:-

1. 
The sacredness of human personality and the equal value of all men in the sight of God.

2. 
The affirmation that the true principle of industry is not merely competition for personal gain, but co-operation for the service of the needs of the Community.

3. 
The best service the worker can render, and for the condemnation as utterly un-Christian of scamped work and restricted output; as well as the condemnation for the same reason, of the practice of sweating the worker and of exploiting the consumer.

4. 
The principle of a wage that shall suffice to ensure the health and vigour of family life, housing conditions that will make for happiness and virtue, and the enjoyment of a fair measure of the comforts of life.

5. 
For such conditions in the toil of women and young people as shall safeguard the physical and moral health of the community.

6. 
For a weekly day of rest, for reasonable hours of labour, adequate holiday periods, and leisure such as will ensure opportunity for the enjoyment of life and a reasonable use of the good gifts of God.

7. 
For constitutional methods of securing redress of grievances and of promoting industrial and social reforms.

8. 
For the removal of the root causes of poverty and unemployment, including vice, waste and extravagance, as well as those causes relating to the purely economic aspects of trade and education.

9. 
For the fact that in the message and mission of the Gospel of our Lord Jesus Christ - a message of goodwill and of brotherhood - will be found the only power for promoting effectively the reconstruction and regeneration of society. Hence we seek to secure the recognition of the Golden Rule and of the Mind of Christ, as the supreme law of society and the sure remedy for all social ills.

10. 
Recognising the need for Christian influence in the realm of ethics that deals with good government (that is in political life), and also convinced that Parliament and public bodies need moral reinforcement, we call upon our people to realise more fully the obligation of Christian citizenship to share fully in the civic and political life of the land.

(Source: MAC, 1922, pp.75-76.)

5.30 Christchurch Anglican Diocesan Report on Industrial Problems
REMEDIES - Your Committee desire to recommend that the solution of industrial problems is to be sought in the main along seven lines as hereinunder indicated: -

(a) It is the duty of the nation to take without delay such steps as may be necessary in order to secure a full living wage and reasonable hours of labour to all workers. By a living wage we mean, not merely a wage which is sufficient for physical existence, but a wage adequate to maintain the worker, his wife and family in health and honour, and to enable him to dispense with the auxiliary earnings of his children up to the age of sixteen years. By reasonable hours we mean hours sufficiently short, not merely to leave him unexhausted, but to allow him sufficient leisure and energy for home life, for recreation, or the development of his mind and spirit, and for participation in the affairs of the community.

(b) There is urgent need for some modification in the attitude of the community towards the profits of industry. Profits in some industrial undertakings are excessive. There is no moral justification for profits which exceed the amount needed to pay adequate salaries to the management and a fair rate of interest on the capital invested, and to ensure the growth and development of the industry.

* * *

(e) PROTECTION OF WOMEN: - While we are glad that in New Zealand the conditions of female labour are generally better than in the Old World, we have yet to point out that circumstances exist which compel women to go out to work at times when they ought to be at home looking after their children. ....

(f) LIMITATION OR ABOLITION OF CHILD LABOUR. - We desire to draw attention to the very grave danger which arises from the employment of children in industries and trades. It is obvious that children cannot secure full opportunities of education as human beings and citizens if during their school years their strength is overtaxed by toil in the early morning or after school hours.

* * *

In conclusion your Committee recommends the following resolution for adoption by Synod:-

"That the Synod set up a Social Service Board whose duties shall be to study the subjects referred to in the above Report; to diffuse information thereon; and to take such action as may from time to time be deemed advisable."

(Source: Report of the Select Committee on Christianity and Industrial Problems, Christchurch Diocese, Proceedings of Synod, 1918-19, pp.37-38.)

5.31 Bishop Richards' Address on the Church and Social Questions
We do not regard the kingdom of God ... as identically and wholly the same as the Church. But the Church must bear witness to the Kingdom, which through the incarnate life of its King is in vital relationship with men as never before. She must explain its mysteries, teach and exemplify its principles, enlist its powers - of mercy and judgement - in her service, and, generally, train and strengthen men to take their part as citizens in every department of human existence. It is herein that the social influence of the Church is mainly felt. She is not specially inspired to propound schemes of political an economical reform: she is empowered to provide the type of men which will make reforms possible. ...

The first duty of the Church, therefore, is in relation to life and character. It is simply a truism to say that she is committed to principles of righteousness and mercy, and that she is in sympathy with everything that makes for improvement in social conditions. She is this and more. But in her corporate life she abstains from the arena of politics and from active participation in social strife, and while she is moved by humanitarian appeal, as, e.g., better homes for the people, her chief concern will be to provide better people for the homes: to make men followers of the Lord Jesus Christ: to turn them from sin and from every degree of selfishness to God.

(Source: Diocese of Dunedin, Proceedings of Dunedin Synod, 1924, p.16.)

5.32 The Bishop of Wellington attacks Gambling
I have no expectation that gambling, any more than any other vice, can be entirely suppressed by legislation. The attempt to do so would require a ubiquitous police, and even so the question would soon arise "Quis custodiet ipsos custodes" - who will keep an eye on the police? And there is a reason which would make any general legislation especially difficult in New Zealand. Public opinion is already so demoralised that it might be difficult always to find juries willing to convict even on the clearest evidence. Such miscarriage of justice is not wholly unknown in the legal history of the Dominion. But the fact that legislation cannot do everything does not mean that it cannot do anything. I think the Government would even now find sufficient public support in sternly suppressing Art Unions, which are manifestly demoralising. And here I would express my thanks to the Premier [J.G. Coates] for his recent pronouncement on the subject of Art Unions. I hope that he will legislate in accordance therewith. His many friends, doubtless with much justification, speak of him as the "man who gets things done." May we hope that he will get this thing done?

(Source: Address to the 1926 Anglican Diocesan Synod of Wellington, cited in T.H. Sprott, Redeeming the Time, Wellington, 1948, pp.206-207.)

5.33 Auckland Methodist Social Service Mission Annual Report
It is now almost five years since Conference commissioned us to organise and carry out Social Service work in the city of Auckland. During this time our organisation has suffered all the ups and downs that confront such societies in these extremely difficult times. This year has presented extremely valuable opportunities for service and it is with deep gratitude to our Great Master that we are able to report an all-round improvement in our position. We rejoice that we have received the whole-hearted co-operation of Methodist people throughout the province. The extent of their recent support may be gauged by the fact that during the past three quarters we have not only paid our way but reduced our Circuit debt by a sum approximating œ400.

Social Service

The unprecedented distress as a result of unemployment has thrown heavy burdens upon this branch of our work but the business men of the City have stood loyally behind us and with the help of large quantities of supplies sent in from the country we rejoice to say that no deserving case has been turned empty away. The long queue of people which waits daily at our Samaritan Office testifies to the great need in the work we are doing. Thousands of parcels of food and clothing have been distributed to needy families and the sum of over œ1000 has been spent in alleviating the dire need of those who have asked our assistance. Through the generosity of Messers R. and W. Hellaby, Ltd., we were privileged to distribute over 250 gallons of soup weekly during the winter months. We wish to emphasize the fact that every case assisted through our organisation has first been carefully investigated and checked through the Central Office so that there could be no danger of over-lapping with other societies.

Since the inauguration of the Government's unemployed relief camps we have directed the major part of our work toward the rehabilitating of unemployed men. Through the operation of the Boot Pool, which was brought into being with the assistance of the Farmers' Union and the Returned Soldiers' Association, in the short space of two months approximately 3000 pairs of boots were supplied in good condition to the unemployed and their families. We recognise the great need for re-habilitation work, and when a strong committee was set up under the Chairmanship of Sir George Richardson to direct the principal effort in this direction, the Missioner was appointed Secretary and a great deal of very valuable service is being rendered to the community by this means.

Evangelistic Services

Services at the Mission Headquarters in Airedale Street have been well maintained throughout the year and while they do not attract the large crowds that the Theatre services did, we feel a great deal of satisfaction in the fact that the majority of those who attend are attached to us in a very definite way.

During the year the missioner has undertaken to conduct a daily devotional Session from 1ZR Broadcasting Station and by this means a very wide circle of friends has been formed throughout the whole Dominion. ...

Since her appointment to the Mission, Sister Rita [Snowden] has rendered excellent service. ...

 ... As Prison Chaplain the Missioner has kept in close touch with the work at Mt. Eden Gaol. ...

Finance

Perhaps the greatest problem that has faced the operation of our work right from its inception is that of finance. It is therefore with great pleasure we report a substantial reduction in our indebtedness. ....

A general survey of the whole problem of social life in the City must only emphasize the great necessity for the contribution that our Church has to make in this sphere, and while relief generally may be regarded in the light of a palliative we dare not withhold it. It seems the greatest usefulness towards which we can direct our social effort in the future will be the rehabilitation of the unemployed and their families. To successfully accomplish this work it is not only necessary to meet the temporal needs of the people but to assure them that even though our social system can find no place for them He that bids the weary and heavy-laden to come unto Him will in no wise cast them out.

(Source: Auckland Social Service Mission Report 1931, MAC, 1932, pp.113-15.)

5.34 Methodist Pronouncement on Unemployment
This Conference expresses its deep concern at the prolonged and desperately urgent problem of unemployment, believing that such conditions as at present obtain are a hindrance to the progress of God's Kingdom on earth.

We believe that an eagerness for the material things of life rather than a desire for the spiritual has helped to precipitate a situation in which a superabundance of good things has been put to wrong uses. This can only be rectified by the personal and national application of the principles of Jesus Christ.

We accept no suggested solution which will involve the weakening of self-respect and self-reliance; the removal of the independence of the individual or that tends to make a normal family life impossible.

(1) 
We regard as one of the Chief difficulties of the problem of unemployment the lack of purchasing power in the community which has been aggravated by the policy of deflation. We consider that the time has come for a complete overhaul of our present economic system with a view to a just distribution of the necessities of life.

(2) 
That in view of the wasteful and demoralising nature of much of the work at present provided, this Conference recommends the fullest possible extension of the principle of productive employment.

(3) 
That while appreciating the earnest efforts of the Government to grapple with this complex problem, the Conference suggests that the rates of payment under present schemes are inadequate and recommends an increase in the allowances paid to relief workers particularly in view of the recent adoption of increased exchange and a Sales Tax.

(4)
That as the present mode of taxation falls heavily upon the poorer sections of the community, the Conference suggests to the Government that if any additional taxation is necessary it should be provided by:- (a) Taxation of luxuries, together with such wasteful expenditure as Drink, Gambling, etc. (b) A steeply graduated Income Tax.

(5) 
We further suggest the consideration of the raising of an internal loan, the interest to be a charge on the fund created by the unemployment Tax.

As the representatives of the Methodist Church of New Zealand we pledge ourselves to do all that lies within our power to help the needy[,] to continue to assist the workless, and to feed the starving, while praying that Divine Providence may guide those who may be in authority to wise decisions in the deliberations upon this great problem that so closely touches the life and well-being of the Community.

(Source: MAC, 1933, p.81.)

5.35 Catholic Bishops' Pastoral Address on the Economic Distress
We are living in difficult times. ... Happily our own dominion is not affected to the same extent as other places.

* * *

It would seem that the industrial economic system, like the great machine that it is, has got beyond the control of those who guide it. There can be no question but that it has failed and failed miserably, to promote a fair and equitable distribution of wealth, or even to ensure regular and constant employment for all those who are willing and anxious to work. ... But its worst feature is that it leaves itself open to manipulation by selfish and crafty men against the interests of the people.

* * *

It has proved itself a system, which to be frank, is built on greed and injustice. ... Yet the root of our present economic and industrial problems is a moral one, and unless men face the fact, all the remedies that are being suggested in the Press and on the platform, will turn out to be more palliatives.

* * *

Governments should check by wise laws the exploitation of the people by the great and powerful. They should aim at bringing about a better distribution of wealth, for instance by developing the land, which contains the real riches of the country, and by encouraging the private ownership of small businesses and industries.

And above all, let rulers and people agree to bring back God and religious teaching into the schools. ...

Let more thrift and economy be practised by all, especially in regard to certain kinds of pleasure and amusements, which bring them neither health, happiness, nor prosperity. ...

Let our people, then, be ever ready to co-operate with the State and public bodies in their efforts to ameliorate distress and afford relief to those in need.

(Source: "Present Economic Distress. Pastoral Address by Archbishops and Bishops of New Zealand", New Zealand Tablet, 8 July 1931, pp.42-43.)

5.36 The Anglican General Synod's Motion on the Social Order
That this Synod, while recognising the duty of Christians to assist those in distress, cannot rest content with the performance of works of mercy within the framework of an un-Christian environment, but is convinced that the Church must use every effort to transform our social order so as to bring it nearer to the mind of Christ.

(Source: PGS, 1934, p.50.)

5.37 Report of the Economic Committee of the Presbyterian General Assembly
In the conviction that there has been a radical development of the social and economic features of the modern world which demands a re-thinking of the Christian impact upon society, we present the following statement:- ...

We view the present crisis as the consequence of the violation of the laws of God, inevitably working out in a world which, in its economic motives and practices, shows abundant evidence of the worship of Mammon and its habitual concomitant, selfishness. The economic practices and policies of the nations condemn themselves by their tendency to frustration and futility, by their denial of opportunity to the younger generation, by the misery and suffering that they inflict upon the unemployed, the weak, and the unfortunate, by the social anarchy and resentment they foster, and by their denial of the gracious goodness of God. The selfishness that cripples co-operation manifests itself in the rivalries of money-holders versus property owners, manufacturers versus importers, and producers versus consumers within the nation and without, in all the rivalry of one nation with others.

God's law, in contrast to all this, is reverence for life and love to one'[s] neighbour, the strong helping to bear the burdens of the weak. As this is God's crisis, it is only by His help that the evils which brought it about can be overcome.

(Source: "Report of the Economic Committee", PGA, 1934, p.182.) 

5.38 Resolution of the Presbyterian General Assembly on Economic Issues
The Assembly called for the report of the Economic Sub-committee, which was presented by the Convenor, the Rev. J.D. Smith, who moved, Rev. W. McArthur seconded, and it was agreed: "That the report be adopted."

Mr. Smith moved, Rev. G.L. Taylor seconded: "That Presbyteries be urged to foster the formation of social study groups within the Presbyteries, with a view to a more adequate understanding implications of the of the Christian faith in human relationships. ...

Rev. D.M. Martin moved in amendment, Rev. R.T. Dodds seconded: "That the following be inserted in the motion after the word "relationships": "And to consider (1) whether a system of society based on ruthless competition, or an order where men are encouraged to share freely the common task and the common wealth, is the more likely to preserve values in the realm of character and be in accordance with the will of God; (2) whether God, Who created the earth and yearly provides the fruits of it, wills that both earth and product should be owned and used for the benefit of a few or administered as a trust for all the people; (3) whether the words of Christ regarding lending are applicable to the institution of interest."

The amendment was carried, and the motion as altered was put and carried.

(Source: PGA, 1934, pp.53-54.)

5.39 Report on the Campaign for Christian Order
First:- Why? Because even the most optimistic must admit to-day that there is widespread spiritual bankruptcy, and it is believed that this Campaign will help to bring about a return to solvency. We want to assist the Christian to realise what God is saying TO-DAY about human life, and how to live it. Then to tell the people of this nation that our desire for them is that they may share in a really Christian order of Society: an order which will be actively recognised all the week in every part of life.

Second:- How will it affect me? It will help me to be a better Christian and a better citizen. It will mean a definite break-away from some, indeed, many, of the old ways of thinking and acting. The whole strength of the Church of God must be enlisted in this, and I must pull my whole weight in it.

The National Committee, and its Executive, meeting in Wellington, has put in a tremendous amount of spade work, ... The Director: the Rev. F. Robertson, M.A., has been most vigorous in his efforts, and in the past few weeks, has travelled extensively, and contacted with many leaders up and down the land, with fine results. One highlight was when, by invitation of the Brigadier, he addressed a parade of 2,000 soldiers at Blenheim. ... When the nation is in danger, we can and do mobilise all our resources to repel the invader, we must do the same now that Paganism has made its desperate bid for supremacy.

At a recent National Committee meeting, certain recommendations from the Executive were considered, notably, the panel of "Broadcast" speakers for September. ... Negotiations are in progress to secure, if possible, a national link-up of the Y.A. Stations for the four Monday evenings in September. In each of the main centres, great gatherings will be held, and the addresses will be broadcast. Where it is impossible for those interested to attend the meetings, it is suggested that groups be formed to "listen in", and then to discuss the various points made by the speakers. Remember, this is a most vital matter, vital to you and to me. ... It is clear that all who are interested in the welfare of the country, are already active, and we may conclude with the question asked in all sincerity:- "What are YOU doing?"

(Source: "Campaign for Christian Order", New Zealand Methodist Times, 11 July 1942, p.75.)

5.40 Resolutions of the Congregational Union on Abortion
1. 
We emphatically declare that abortion is the taking of human life, and, as such, is (except for valid therapeutic reasons) abhorrent to all right standards.

2. 
We earnestly commend to our people the following lines of action which we believe may help to eradicate the causes of an evil which is a serious menace to the basis of national life.


(a) 
We advocate greater frankness and more sustained teaching to the young on subjects of sex hygiene by persons among us who are qualified for such instruction.


(b) 
We suggest that, in cases where it may be thought advisable, ministers, with the assistance of competent medical practitioners, should give instruction in sex matters to engaged and married couples. (This clause is meant to apply more particularly to adherents of the churches).


(c) 
We recognise that the ideal Christian marriage carries within itself the mutual respect and the power of self-control which will solve all questions of mutual adjustment between man and wife; yet we consider that the practice of birth control for the regulation of families is permissible.

3. 
We urge, and promise support for, Government action along the following lines:-


(a) 
The supervision of dance halls.


(b) 
The prohibition of advertisements and sale of abortifacients on the lines of the McMillan Report.


(c) 
The strict regulation by the State of the sale of contraceptives, and the prohibition of their sale to the young.


(d) 
The gradual removal of the economic barriers in the way of earlier marriages.

(Source: Congregational Union, Yearbook, 1938, pp.21-22.)

VII. WAR AND PEACE
The most enduring social question facing the churches in the period from 1914 to 1945 was the appropriate Christian response to war. In 1914 few church people had thought through the issues. After the Land Wars, the only other military engagement in which New Zealanders participated was the Boer War. The Great War which broke out in 1914 was of a different order. The larger Protestant churches in New Zealand were not slow to express their moral support for Britain and its intervention on behalf of "little Belgium". The Methodist Conference's resolution is typical of many. (See 5.41) The churches quickly resounded to patriotic exhortations which used the language of Christian sacrifice to describe the death of soldiers, and encouraged the allied armies by assuring them of divine approval. Some clergy gave active support to military recruitment, and criticised those unwilling to risk their lives for their country. The New Zealand troops were accompanied by chaplains, and the army followed British precedent in giving them rank as commissioned officers in the services. Within the army there were problems in establishing a single chaplaincy service drawn from clergy of all denominations, but eventually arrangements were made to cope with various sensitivities.

As the war continued and the level of casualties mounted, there was some concern in New Zealand at the cost of war. However for the Presbyterian church at least, this did not weaken the resolve to fight. (See 5.42) In other quarters of the religious community there was more disquiet. The Catholic church was sensitive to Irish hostility to the war, and the Easter Uprising made the situation more difficult. The Tablet criticised the way in which conscription was applied to the members of religious orders, but it did not go so far as to attack the war as immoral. This was left to the secular magazine, the Green Ray.

Pacifists were relatively rare in New Zealand. The government was intolerant towards conscientious objectors, and only those with strong convictions were willing to face imprisonment with hard labour, and the loss of civil rights. Some Labour Party members took this stand, and Maori from the Waikato also resisted conscription. Religious motivation was a very common reason for conscientious objection. Some conscientious objectors joined the traditionally pacifist Society of Friends, which previously had only a very small local following. The small and liberal Unitarian church also tended towards pacifism. Most of the religious objectors came from the other end of the Protestant spectrum, from members of the more sectarian and heterodox Protestant groups, which tended to regard the state as a source of moral danger, and rejected demands to be loyal to it. Jehovah's Witnesses, Seventh Day Adventists, and some members of the Plymouth Brethren community felt this way. Brethren comment on the issue was potentially seditious. (See 5.43) The Military Service Boards found it very difficult to understand these conscientious scruples, especially in the case of a denomination like the Brethren where other members were prepared to be conscripted, at least into the service corps. (See 5.44)

The savage death toll of the war left a deep mark on many communities. Anzac Day services (see above, 5.8) and war memorials were in part religious expressions of grief and commemoration of those "whose names will live for ever". At the same time there was a deep desire for a peaceful world to emerge out of the sacrifice of the fallen. Protestant churchmen were among the strongest supporters of President Wilson's search for a just and permanent peace. A surge of Christian internationalism occurred, and Presbyterian and Methodist leaders gave strong support to the League of Nations Union, which was founded in 1922. A notable Presbyterian minister, Dr James Gibb, who had been a strong advocate of conscription during the war, reversed his views and became an absolute opponent of militarism. Others took the same stand. In 1926 Gibb convened a United Committee for the Propagation of the Principles of Peace, which included representatives of the Anglican, Presbyterian, Roman Catholic, Methodist and Baptist churches, the Associated Churches of Christ and the Salvation Army. The committee's report proved to be a rather more pacifist document than many of the sponsoring churches had anticipated. (See 5.45) Consequently although it was referred back to the churches, they virtually ignored it. Churches recognised that there were a variety of viewpoints in their midst, and the renunciation of war or the withdrawal of chaplains from the armed forces was unthinkable to most. The Methodist church did resolve in 1929 that "resort to war ... is not in harmony with the spirit of Christ", but that was as far as it was prepared to go.

Young people were the idealists of the inter-war years, and pacifism was among the most popular subjects in the Student Christian Movement, and in the camps of the various Bible Class Unions, for it was a natural concomitant of liberal idealism. The 1935 Methodist summer school at Paerata indicates the intellectual excitement which the question aroused. (See 5.46) As early as 1927 pacifist students for the Presbyterian ministry refused to undergo military training, and the General Assembly defended their right to be exempted from it. Tensions rose in the thirties as the pacifists became more vociferous, encouraged by the internationalism of the Labour government. In 1935-6 the Presbyterian church adopted a statement which put the case for and the case against resort to war, without indicating any preference. Meanwhile the international situation grew more precarious. When war broke out in 1939 many churches found themselves in a dilemma. They sensed strong public pressure on them to give moral support to the allied cause, but they were conscious of the legacy of anti-war feeling which remained. For the Catholic Church there were additional problems in the position of the Pope and Italy, Spain and the Irish Republic. (See 5.48) Nowhere were the tensions stronger than in the Methodist church. The Methodist Conference of 1940 tried to enforce harmony by adopting a Manifesto on Peace and War, which cautiously supported the war, but forbade "partisan" expressions of opinion. (See 5.47) The pacifists of the church, notable among them the Rev. Ormond Burton, who had been a soldier decorated for valour in the first world war, found these strictures very difficult. Burton refused to be silenced, and in 1942 the Methodist Conference felt obliged to expel him from the ministry.

In the second world war the work of the chaplains once again developed, and some of the social problems troops faced thirty years before were avoided this time. Indeed the second world war did not have so extreme an effect upon New Zealand society and the churches as the first world war had done. Yet it left a corporate experience of communal danger and aspiration which was to be important in post-war society.

DOCUMENTS 5.41-5.48
5.41 Methodist Conference Support for the War
While deploring the appeal to brute force in differences between rational beings, and mourning over the horrors and miseries of the present world-wide conflict, this Conference is profoundly convinced that Great Britain, is absolutely innocent of the awful guilt of letting slip the dogs of war, and has a cause transparently just before God and the nations. We rejoice in the unanimity and loyalty in all parts of our far-flung Empire, and particularly of New Zealand, in supporting the Motherland in the hour of her need. We also rejoice in the valour and growing strength of the King's forces, and we join earnestly in prayer that God will defend the right, and cause the grinding militarism of Germany to cease from the earth. We regard the British Empire, with all its defects, as being, in practical righteousness, the largest instalment of the Kingdom of God that has yet arisen among men, and we earnestly pray that Almighty God will avert calamity from that dispensation of righteousness and liberty which it has been the glory of our Empire to spread over the world.

(Source: MAC, 1915, p.117.)

5.42 The Presbyterian General Assembly discusses the War
[26 November 1917]

Rev. Prof. Dickie moved, and Rev. J. Johnston seconded - "That the General Assembly, while humbly deploring before God the continuance of the war, the remorseless slaughter of so many of our best and bravest, and the grievous anguish of unnumbered hearts, firmly believes that there can be no real or stable peace unless the military power of the Central Empires is shattered on the field of battle, and the Germanic people themselves realise that their policy of aggression and terrorism has brought them nothing but disaster, and the moral condemnation of the whole intelligent world, and instructs the Editor of the Outlook accordingly."

The Assembly interrupted business, and was led in prayer by Mr S.T. Paviour-Smith and Rev. A. Begg.

Rev. Dr Gibb moved, Rev. Dr Erwin seconded, and it was agreed - "That a Committee be set up to frame a resolution on the attitude of the Church towards the war.

* * *

[27 November]

The Assembly called for the report of the Committee on the War Resolution, which was given in by Rev. Dr. Gibb, who moved the following:-

The General Assembly of the Presbyterian Church of New Zealand desires to tender to his Majesty the King an expression of its profound loyalty to his person, to the ancient throne of Britain, and to the Empire of whose unity the throne is the enduring symbol. The Assembly prays that the heart of the King and his counsellors may, in these days of unparalleled trial and distress, be made strong within them. Deploring and condemning war in itself and believing that the only hope of its final elimination is through the diffusion of the Spirit of Christ and the recognition of His authority over the nations, the Assembly is, nevertheless, aware that this war must be waged with inflexible determination, and that meantime there can be no real or stable peace unless the military power of the Central Empires is shattered, or the Germanic peoples themselves realise that their aggression and terrorism have brought them nothing but disaster and the moral condemnation of the whole intelligent world. In the present distress the Assembly calls on its faithful people to confession of sin and to prayer, that a righteous and permanent peace may soon be established.

Rev. Prof. Dickie seconded, and the motion was carried by the Assembly standing and singing the National Anthem.

(Source: PGA, 1917, pp.30-31,37.)

5.43 Brethren Comment on the War
As to our responsibility in the war itself, we should remember that we are citizens of a better, a heavenly, country. While it is not ours, as Christians, to volunteer to help fight the battles of the world, we should be much in prayer before God that He will overrule for His own glory and for the honour of His Christ. We need also to remember that "God hath made of one blood all nations under heaven," and that all are alike before Him. Many true Christians will undoubtedly be engaged in the war, and the Christians in the German Army are as dear to God as those in the British Army. We should remember all before the throne of grace that God will keep and preserve many, and use them in testimony to their fellow-soldiers.

(Source: J.G. Harvey, "The War in Europe", Treasury, XVI, (1914), p.136.)

5.44 Brethren Experience before Military Appeal Boards
A number of our Brethren throughout the Dominion have been before the Appeal Courts for exemption from compulsory military service on conscientious grounds, believing that to engage in war is contrary to the teaching of the New Testament. In every instance the appeal has been dismissed on the plea that "this religious body" does not come under the provision of the Act, having no official code of doctrines from which it could be shown that the taking up of arms is contrary to them. An appeal as an individual Christian, based upon the Word apart from denomination, has not been allowed. Each dismissed case falls now under the jurisdiction of the Military Board; and as some of our brethren have fixed scruples about serving in any branch of the Army, though willing for any civil service, they are liable to imprisonment. Our object is not to discuss the right or wrong of this question, but to say that we as Christians are bound to respect the consciences of our brethren who have been called up. They are in very trying circumstances, and need our help in prayer, and in other ways if needful. None of them can be rightly charged with shirking their responsibilities to the State: on the contrary they would cheerfully render any service in which they can maintain always "a conscience void of offence toward God, and men" (Acts 24:16). It is for us to make earnest prayer to God on their behalf, that at the last the authorities may be graciously disposed to make some special exemption in their case, appointing them if need be to some civil service. But should the present law be let take its course, then may special sustaining grace be given of God to our brethren to glorify Him in their affliction.

(Source: "Military Exemption", Treasury, XIX, (1917), pp.20-21.) 

5.45 The Peace Manifesto of the Churches
We, the members of a Peace Committee to which delegates have been appointed by the authorities of the following Churches of the Dominion, namely, the Church of England, the Presbyterian Church, the Roman Catholic Church, the Methodist Church, the Baptist Church, the Congregational Church, the Salvation Army, the Church of Christ, and the Society of Friends, being assured that war as a means of settling disputes between nations is utterly opposed to the mind of Christ, believe that the time has come for the churches and all men of goodwill to take a definite stand against war, and so to use their influence with the people and Government of this Dominion that our country shall play its part in bringing about good and friendly relations among the nations.

With this end in view we are resolved to adhere to the following platform:-

1.
 Realising the evil nature of the usual causes, the conditions, and the results of war, we regard it as the most inadequate, disastrous, and wrong method of attempting to settle international disputes, and urge all the people of the Churches, and all ministers and priests in particular, to an outspoken and uncompromising declaration that the war system and the Gospel of Christ are diametrically and irreconcilably opposed.

2. 
While acknowledging with admiration the courage and self-sacrifice nobly displayed in past wars, we warn all against the tendency to extend to war itself the admiration which belongs only to such courage and self-sacrifice - qualities for which men can find ample scope under conditions of peace.

3. 
We believe that peace can be secured only as adequate machinery for the settlement of disputes is set up and made effective by the hearty support of the great nations, and we consider that the influence of the British Empire is of especial significance in this respect. We shall therefore co-operate with the League of Nations Union in urging that this Dominion give the fullest support to the work of the League of Nations.

4. 
We shall support every other effort which may be made for the promotion of mutual understanding and friendship among the nations and the removal of all actual and potential causes of dispute; and in particular we shall urge upon the whole community the duty of maintaining a spirit of calmness, reasonableness, and conciliation in the face of any threatened international crisis, so that the attainment of a settlement may not be made more difficult by provocative word or acts on the part of the Government, the press, or the people.

5. 
In view of the intolerable burdens imposed on the nations by the maintenance of vast armies and navies, and especially of the fact, now generally recognised, that preparation for war inevitably leads to war, we shall urge upon the Government vigorous co-operation with all efforts for universal disarmament; and, realising that the task is one of such extreme difficulty that it may well prove impracticable apart from the active sympathy and co-operation of the people, we shall appeal to the Churches and all men of goodwill to be unceasing in their advocacy of disarmament and in the endeavour to quicken in the mind of the community a sense of the momentous urgency of this matter.

6. 
We shall also explore the proposals being supported by the Federal Council of Christian Churches in America and the World Alliance for Promoting International Friendship through the Churches with reference to the out-lawry of war by an international conference, treaty, court, and code of law, and shall disseminate information about this scheme, with a view to linking up our efforts with those of kindred organisations overseas.

7. 
Realising that in all matters above referred to an educational campaign to inform public opinion is necessary, we shall endeavour to lead the Churches to regard it as a foremost duty to instruct the minds and consciences of their members, and of the people generally, not only as to the waste, the horror, the wickedness, the demoralisation, and the sheer futility of war, but also as to the ways in which peace may be finally established amongst the nations of the earth.

(Source: "Public Questions Committee Report", PGA, 1927, pp. 198-199.)

 5.46 Peace discussions at a Methodist Bible Class Summer School
What times of heartsearching were spent in study and discussion, as the challenge of the Way of Jesus was reconsidered in the light of the standard of conduct set for the Christian by Jesus Himself. We were disturbed out of complacency with commonly accepted standards, humiliated again and again by our revealed shortcomings, and yet encouraged to renewed faith, hope and love by an inner Voice, that called insistently, "Follow Me." The Kingdom tarried because so many followed afar off. The universal brotherhood of man must fail, unless based upon the universal Fatherhood of God, with its correlative of Sonship through the Saviourhood of Christ. Peace on earth could not come until men of good will inspired by the spirit of Jesus were prepared to follow Him all the way of love in all human relationships, domestic, business, social and international.

Further light was brought to bear upon the relation of the Christian way of love to the problems of peace and war, by three informative tutorials. "The Causes of War" were dealt with by Mr. J.V. Burton, who outlined a mass of evidence to prove that "the root causes of war are economic," and that "war cannot be justified on moral grounds."

Mr. W.T.G. Airey, President of the Auckland Branch of the League of Nations Union, spoke on "Defence and Pacifism." ...

"The Will to Peace" was introduced by Mr. Leatham from the Christian standpoint. The teaching of Jesus did not support the idea, that, what was wrong for the individual was right for the State. ... The Christian must be prepared to pay the price of discipleship, though it involved a cross. Christian duty was threefold: (1) To convert our own minds by accepting the way of peace as the way of life, by allowing love to cast out fear, by personal study, and by welcoming the stranger within our gates. (2) To form public opinion by protest against injustice to other peoples, by zealous support of Missionary efforts, and by support of the League of Nations. (3) To declare ourselves publicly as Christian pacifists in time of peace, and thus clarify our attitude in the event of war.

(Source: "Summer School at Paerata", New Zealand Methodist Times, 2 February 1935, p.11.)

5.47 Methodist Manifesto on Peace and War
The Conference of the Methodist Church of New Zealand, now in annual session, realises and accepts the responsibility of expressing its mind about ethical aspects of the present international crisis. The constraint to do so arises, in part, from the fact that the Conference is the only body entitled to speak with authority to and for the membership of the Christian denomination it legally represents, but still more from its solemn sense of accountability to God for its every corporate utterance, especially at so critical a time.

Inwardly moved thus, the Conference hereby records its distress at the outbreak of war, its abhorrence of deeds betokening a pagan and brutal disregard of human rights, and its longing for a just and lasting peace. It attests also its eagerness that the Church it represents should serve to the utmost the worthy purpose of bringing about this peace. This it affirms in full assurance that the whole British Commonwealth, including this Dominion, is in grave peril; but it is equally convinced that the welfare of all peoples, without exception, is at stake. Foremost in the apprehension of the Conference is the possible loss of something greater than any separate national existence. Acts of violence and aggression of the Nazi Government, hostile to principles and tenets dear to Christian men and women, threaten the very existence of the social structure that gives opportunity for the development of democratic institutions, promotes freedom of thought, permits spiritual culture, and encourages international fraternity. Domination by menacing forces would mean a grave setback to Christian civilization and to the Kingdom of God.

* * *

The Conference is approvingly aware that greatly patient and self-sacrificing efforts were made to avert war. Their thoroughness, coupled with their sad and tragic failure, provides to-day an irremovable reason for turning aside from that resultless road. To tread one far more rough and rugged has became inevitable, if a real peace is to be attained.

Unfeignedly deploring the necessity for ordeal by arms, with all the ills that this involves, the Conference re-asserts its love of peace, its faith in eventual good, and its readiness to welcome a return to worthier means of overcoming occasions of international clashes of policy. ....

...the Conference registers its belief that the British Empire, while far from perfect, has pre-eminently served the growth of free institutions in the world, and that it remains an indispensable unit in the defences of these essentially Christian elements in any adequately good social fabric. For our Empire to falter in its fidelity to them in this crisis would be inexpressibly shameful as well as decisively damaging to the cause of human freedom.

Therefore the Conference declares its loyalty to the British Crown and Commonwealth, gives thanks for the Christian life and example of Their Majesties our King and Queen and is grateful that British statesmanship in all political parties, after arduous endeavours to maintain international peace, is united in taking the only honourable course left.

As to our own country, the Conference agrees with the Prime Minister in his summary of the position. "New Zealand is at war," he has lately said, "because there was no honourable alternative. God knows we did not want it, any more than our partners of the British Commonwealth, or France, or Poland wanted it. But it came, and we had to face up to it or be utterly shamed, and later, as we should have deserved, destroyed."

In view of certain pacifist propaganda with which the name of the Methodist Church has been unwarrantably associated, the Conference deems it necessary to say that this propaganda contravened the resolutions of previous Conferences, which, so far from adopting pacifist views, counselled dispassionate study of the question but pursued the practice of appointing chaplains under military authority and has consistently approved the League of Nations. In this present war Conference asks that members of the Methodist Church, who, for conscientious reasons are unwilling to bear arms, should have their religious convictions respected and safeguarded, but recognises that all men should be willing to render some form of alternative service to the country in whose privileges of citizenship they share.

Conference sets a high value upon the right of freedom of speech, but repudiates any interpretation of the phrase that would cover unbridled speech. It recognises the right of the State to ban subversive utterance, and dissociates itself from any instances of this that may seem to implicate the Church. While jealously guarding freedom of speech, Conference directs that our pulpits and Church organisations shall not be used as recruiting agencies nor for propaganda encouraging young men to refuse war service.

While recognising that in our Church, differences of opinion on even major issues will exist, Conference urges all preachers, teachers and Bible Class leaders to use moderation and restraint in the exposition of their particular views in the pulpit, and in Church organisations, faithfully exercising their privilege of ministering to the spritual [sic] needs of individuals and families who may be divided on such issues.

Conference draws attention to the ordination vows of ministers under which they pledge themselves to set forth as much as lieth in them quietness, peace and love among those committed to their charge, and counsels them and all our people to observe the duty of Christian love and fellowship so as to hold the Church in unity in order that it may most effectively promote the cause of the Kingdom of God.

(Source: "Statement on Peace and War", MAC, 1940, pp.84-86.) 

5.48 Catholic Attitudes to World War II
Serious as is the news from Europe, it behoves all citizens to maintain a calm and quiet demeanour, not only outwardly but inwardly. As is but natural, this somewhat heroic attitude comes more easily to those who have faith. ... As things are the newspaper must be read and the radio listened to. But caution should be exercised and whatever their thoughts all should be slow to speak. ... If any of the readers of the "N.Z. Tablet" wonder sometimes why we do not say more about the war, they should bear in mind that it is safer and kinder not to fill our columns with speculation. We know that our cause is just. Some Catholics would distinguish between war for a just cause and a holy war. Some have called the present war a crusade, others because they cannot regard it as a holy war, refuse so to call it. But such argument is beside the point. It is not necessary that the Allied cause should be demonstrated as a crusade in order to justify it.

* * *

The unqualified condemnation by the Holy Father of Germany's invasion of Holland, Belgium and Luxembourg throws into high relief the belligerent attitude of Italy, and it is impossible to exaggerate the serious consequences to ourselves and our allies should the Italian leader elect to enter the war on the side of Germany. It has been our constant belief that it is in the power of Britain and France to avert that tragedy, and, please God, wise counsels will yet prevail. ... The Duce's best and wisest policy is to listen to the Pope, who is in the best position to give most excellent advice. ...

Meanwhile let us face the future with confidence. Not blinding ourselves to our own shortcomings, individual, national or imperial.

(Source: Editorial, "Keep Calm!", N.Z. Tablet, 5 June 1940, p.5.)

